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This paper is am ettempt to desoribe one of the more intimste asposts of just
such a frontier situstion, nsmely what happens when Asericen Indisns end white
people meet in the gourse of their day-to-day activities and try to commmicats
with each other, It does not attempt to define the mejor areas of difference
between Indien and white Amgricsn culture or personslity, nor does it discuss
the =ajer veasens for confliet and hostility between the two, but rather tries
to expleén how end why they find talking to each other difficult. It 18,/ 7 %
therefore, @ivected as much to the Indiens a8 to the white reader.

We ere avare that there are significant differences in behavior snd pereonality
emong the various kinds of Indisns and, likewise, among the various kinds of
white men, and that interesting exceptions may possibly be found to all of our
generalizations. Nevertheless, our cbservations have convinced us that moat
vhite men who live in the United.States share ideas and practices about proper
behavior that are very different from those shared by most Indigns.

Social discourse is one of the areas where Indiens and vhites most easily

~ misunderstand each other. Placed in sn informal social gathering, such as a
small party where he knows only the host, the Indian will usually sit or stand
quietly, saying nothing and seeming to do nothing, He may do this so naturally
that he disappears into the background, merging with the wall fixtures. If
addressed directly, he will not look at the speaker] there may be considerable
delay before a reply, and this may be pitthed so softly as to be below the
hearing threshold of the white interlocutor; he mey even look deliberately
away and give no response at all.

In this same situation, the white men will often become undiscourageably
loquacious. A silent meighbor will be peppered with small shop talk in the
hope that one of his rounds will trigger an exchange and a conversational
engagement. If the neighbor hsppens to be an Indian, his protracted silence
will spur the white to ever more extreme exertions; and the more frantic
the one boe;ogu the less the response he is likely to elicit from the other.

* A condensed version of this article was delivered at the annual meeting of
the Southern Sociological Society, Miams Beach, 1961.




Ironically, both parties are trying to establish commmication and good feel-
ing. But, like Aesop's would-be friends, the crane and the fox, each employs
devices that puzzle, alienate, and sometimes anger the other.

From childhood, white people and the Indians are brought up to react to strange
and dangerous situations in quite different ways. The white man who finds him-
self in an unstructured, anxiety-provoking situation is trained to react with

a great deal of activity. He will begin action after action until he either
structures the situation, or escapes from it, or simply collapses. But the
Indian, put in the same place, is brought up to remain motionless and watch.
Outwardly he appears to freeza. Inwardly, he i1s using all of his senses to
discover what is expected of him - vhat activities are proper, seemly, and
safe. One might put it this vay; in an unfemiliar situstion a white man s
taught to react by aggressive experimentation - he keeps moving until he finds
a satisfactory pattern. His motto is "Iry and try again". But the Indien puts
his faith in observation. He waits and watches until the other actors show
him the correct pattern.

Once he has picked up the cues and feels relatively certain that he can acCom-
plish what is expected, the Indian may respond with a sudden energy and enthus-
fasm that can bewilder his white partners. For example, at a party given for

a group of Indian college students by the white members of a faculty, the Indian
students sat and said virtually nothing. The faculty members did their best

to draw out their expressionless and noncommittal guests. Even the stock
questions of school and educational plans brought little response. At length

in desperation, the faculty members talked to each other.

After refreshments were served the party broke into small clusters of guests,
and in each cluster an Indian student did most of the talking, He delivered
a modest but well organized address describing his educational plans. From
questions put to him, each had concluded that his role at the party was to
pant his academic future. When oppcrtunity offered, he gave the faculty
memi:ors exactly what he thought they wanted.

The active experimenting disposition of many white men and the motionless
alertness of Indiang may be related to different cultural attitudes toward
what white people call success or filure. Indien friends tell us that they
do not praise or reward their children for doing what is proper or right;
thay are expected to behave well, for thig is "natural" or "normal",

"good" Indian child reflects no special credit on himself or.on his parents.
He is simply behaving as achild of his people should behave.” On the other
hand, the "bad" or ill-intentioned child is censured and the child who makes
mistakes ig shamed, which, in an Indian commmity, is a grave punishment. As
ore sophisticated Indian remarked:s "As a result of the way they are raised,
very few Indiang will try to do something at which they're not good (adept).
It takes a lot of courage.”

As an example, he cited a phenomenon, common in his tribe, of men gathering
to help a relative build a house,




Iy ﬁxnﬁﬁ @ housebuilding emong my people. You see some wen struggling et
" with ths work of execting the structure, and, over thers, sitting on the . .7

gress, may be s mem, just watcliing, never lending & hand, even with the = 7
heaviest vork. They get the structure up, and all of a sudden there's
that men on tha roof, working sway, laying shingle - because what he
imows how to do is lay shingle. All these men that were there are kim
come to help with the housebuilding, but sach person only offers his
assistance in what he knows he can do.

He also reminded us of how an Indisn girl who had been making tortillas at a
picnic imnediately stopped when two highly skilled girls began to help her.
She excused herself and disappeared. But a white girl who knew nothing of
Indian cookery pitched in and was quite unembarrassed by her lack of skill.

Many other examples of the Indians®' reluctance to exhibit clumeiness or ine
eptitude before others appear in the literature. For example, Nash relates
bhow a Maya girl learns to operate weaving or spinning machines in a factory
by silently observing the operator. Only when she feels competent will the ~
observer take over and run the machine.

She will not try her hand until she feesls competent, for to fumble and
make mistakes is a cause for "verguenza" - public shame. She does not
ask questions because that would annoy the person teaching her, and they
might also think she is stupid.

Agein, Macgregor mentioms that an Indian school track team was reluctant to
ruu becsuse they knew they could not win, and a basketball team did not want
their parents and neighbors to come to an interacgoo). game for fear they
would laugh at their mistakes and failure to win,

Perhaps it will be reassuring to the Indian to realize that the reckless
torrents of words poured out by white people are usually intended as friendly
or, at least, social gestures. The more ill at ease a white man becomes, the
more he is likely to talk. He is not nearly so afraid of making mistakes as
is the Indian and it is almost impossible (by Indian standards) to embarrass
or "shame” him. By the same token, he will rarely hold an Indien's mistakes
against him. Conversely, the white person who has had little experience in
talking with Indians should find it heartening to know that the silence end
downcast eyes with which his first conversational gambits may be received
spring from shyness and, often, from courtesy. He is not being snubbed or
ignored; one the contrary, his words and actions are being observed with
minute care. Once the Indian has discovered what his response ought to be,
he will make it. This may take a little time, but the person who is not
willing to spend a little tims ought not to try to talk to Indians.

The over-sensitive white man may take comfort in the fact that the Indian who
wishes to insult him will generally mske his intentions quite clear. The
Indian who looks away when you address him is being considerate - to stare




into your face might embarrass you. But the Indian who treats you as §if you
were invisible is putting you beneath the notice of a highly obssxrvant msn.

In every human relationship there is some elemsnt of influence, intexference,
or downright compulsion. The white man has been and is torn between two ideals;
on the one hand, he believes in freedom, in minding his own business, and in
the right of the people to make up their minds for themselves} but, on the
other hand, he believes that he should be his brother's keeper and not abstain
from advice, or even action, when his brother is speeding down the road toward
perdition, death, or social isolation due to halitosis. The Indian society

is unequivocalj interference of any form is forbidden, regardless of the

folly, irresponsibility, or ignorance of your brother.

Consequently, when the white man is motivated as his brother's keeper, which
is most of the time when he is dealing with Indians, he rarely says or does
anything that does not sound rude or even hostile to the latter. The white,
imbued with a sense of righteousness in "helping the downtrodden and backward",
does not realize the nature of his conduct, and the Indian cannot tell him,

for that, in itself, would be "interference" with the white's freedom to act
as he sees fit,

In a general sense, coercion has been and is a fundamental element in the

so¢ ‘4l orders of the Western world. Social theorists have characterized the
state as that national institution that effectively claims the legitimste
anopoly of violence. Lesser institutions utilize a variety of corpcreal and
spiritual sanctions to effect cooperative action, and the economy prides itself
on utilizing the lash of need and the lure of weaith. These characteristics

of Western social structure have stimulated the more idealistic to the proposal
sf new communities in which the elimination of brute compulsion would ensure
ihe release of the crestive energies of man; but so deeply entrenched is

this system of hierarchial and enforced organization that these are ridiculed
2¢ "Utopian". In contrast, many of the Indian societies were organized on s
srinciples that relied to a great extent on voluntary cooperation and lacked
the military or other coercive instrumentalities of the European.

Recent years have seen a marked shift in the general American social patterms.
The use of physical violence has been curtailed and the emphasis has shifted
Coward verbal manipulation; this has been evident in such diverse areas as
the armed services, business corporations, educational institutions, and the
family. Educational movies shown to children at school impress them with the
fact that the admirsble leader is the boy or girl who can "get other children
©0 do what he (the leader) wants them to do by convincing them that tliey really
want to do vhat be (the leader) wante them to do." Children are taught by
parents and nlaymaies that their success in most areas of life will depend on
their skill as an influence on or manipulator of others., Thus white children
begin to practice influencing other people very early in life and they cone
3clentiously try to improve their skills, if we may iudge by the letters sent
L2 colurnists asking for advice on how to get parents, dates, spouses, or

iren to do Liings that (one assumes) these parents, dates, spouses, or

i are not particularly eager to do,




This ability is justly valued by the white people since & great deal of modern
industrial and organizational work could not be carried on without it. For
exgmple, an office manager or foremsn finds himself in charge of a group of
people of different religious and ethnic backgrounds, different ages and tem-
peraments, and widely varying moral and ethical views. If he is going to get
the job done he must find some way of getting all of these folk to work
together and does this by being an extraordinarily flexible, agreeable, and
persuasive influencer.

Perhaps because these "human relation skills" are a social replacement for
physical force, white people tend to be insensitive to the simple fact that
they are still interpersonally coercive. The "non-directive" teacher still
wants the children to work as a group and on the project for which she has the
uaterials and the skills. Similarly, the would-be hostess who will not listen
to 2n excuse and interprets a refusal as a personal affront may not realize
that she 1s forcing her guests to do vhat'they do not wish to do. Even when
whita people do not wish to accomplish some end, their conversational patterns
av= structured along coercive lines. Thus, at a casual party, the man who re-
wisks that he plans to buy a pear tres may anticipate that someone will imme-
“lately suggest that he buy a peach tree instead. If he remarks that he is
suorping for a new car, someone will be happy to tel) him exaetly what kind of
€ cor he ought to buy. The same thing happens if he ventures an opinion about
nusie or politics. Someone is bound to inform him (in a friendly way, of
2] that he ought to be listening te, reading, or attending something for

ich e has no particular inclination, Perhaps thess patterns of conversa-

tion entertain white people becaus~ they play with the forms that ara so

zerfows in thelr society. The msn whe can outeadvise the cther is “one up",

s tha Joser is expected to taks his defeat with good grace,

Yig Ladian defines all of ths above behavior, from the geatlieet manipulation

tv The most egregious meddling, as outside the area of proper action., Fyrom
T chitdhood he is trained t~ voperd azbsciute none-inzerference 'n

rpereonal relations as decent crinal and to rveagt to evem the w!idest
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cicik in theece areas with bewiid:rmenc, disgust, and fesw,

Jueh most sensitlive white persons vho have lived with Indians are aware of
e phenomencn, we nave found non: that have successfully desecribed it in
sonzral terms. > Jnder these circuistaences it might be wise to follow the
inlian pattern of communication and describe the Indian "ethic of non-inter-
‘exes’ Dy examples,

in: of Che wore spoctacular examplec is the behavior of the Imdian passengers
1 ozn antomobile. If the car is the property of the driver, no passenger sver
“oneiuzrs giving him suggestions or directions. Even though a rock slide or

& wandering steexr may have blocked the right of way, no one says a word. To
G0 £0 would be “interference”, In ~onsequence, accidents can occur which
Ef;iﬁ nave beon prevented, had any ~me of several pegsengers chosen to direct
whe stiontion of the driver to the hazard or obstacie. As the car rolls
merrily into the ditch all that may be heard is s cuiet exhalation of brezth.




An example of this "ethic" was noted over thirty years ago among the Pit
River Indians of California and recorded by Jaime de Angulo:

I have heard Indians say: “That's not right vhat he's doing, that
fellow. . ." "What d'you mean it's not right?" "Well. . . you ain't
supposed to do things that way . . . it never was done that way . , .

there'll be trouble.” "Then whg don't you stop him?" "Stop him? How
can I stop him? 1It's his way."

A more personal example was given by an Indian friend. The friend was liv-
ing with his wife’s family and customarily drove to work every morning. One
morning at breakfast he noticed that his sister-in-iaw, Mary, had dressed

up as if she were going to town. Curious, he asked his wife; '"Is Mary
going any place?" "Oh, yes," said his wife, "She's going to Phoenix."

“Uoes she have a 1ift to the bus station?" asked our friend. "no," said
his wife.

fur friend then asked his sister~in-law if she would 1like him to give her a
L1f% on his way to work and she accepted, After driving for some time, our
friend suddenly became aware of th: fact that he had auromatically driven

directly to work, passing right by ihe bus station without stopping. His

3 in-law wes calmly looking o:i of the window. Shz had made no comment
when he overshot the bus station and she made none now.  Without a word, he
turned the car around and took her - the bus station,

Characteristic Indian "non~interfercnce” was shown by Mary, not only when
sha 4id not comment of the fact that her brotherein-isw was passing the bus
station, bul alsc iu her behavior bafore they set out, To have asi:ed her
brother-in.igw to tale her to the station would huve constituted an ine
delicate serempt to influence him, Parlisdps be would rot wish to trke hey
th him, By asking him she might "loree” biwm to
cmbarrasseent and discomfoxt. ApS U f b h e ingly he would fee!
resentmend toward her. By dressinz up she could cormnicave her desires in
A accept or reject without arousing any "bad faelings”, That
is, #e could invite her to go alor: or ha could 'be otcupied" and
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»ae lets him know this by pretending not to hear, by looking away, or by
hanging the subject. Most Indians follow these rules of etiquette uncon
sciousiy. Even so-called ?sstmilated Indians follow them in part, and
“OL aware that they do sc.

are

A profound respect for the interests, occupations, and responsibilities of
other human beings begins to show itself even in the very young Indian child.
We have, for example, conversed with Indian parents for hours, while half a
dozen children played around us, and, not once, did any of the children address
a word to us. A little 8irl of three or four wight leave the playgroup for a
while and lean against an adult relative or sit in a lap. But only in a grave
emergency did she try to attract the attention of an adult and even then she
tried not to interrupt what they were doing. Thus, if a bold child wanted to

know if it might have a piece of the watermelon thst an adult was cutting, it
might creep up and whisper into its mother's ear.

We have asked a number of Indians how it is that even very young children do
not bother older people. We are usually told something like this: “When I
think about it, I see you're right. We never did bother grown-up people when
T was a kid., It's funny because I can't remember that anybody said anything
‘7 us about it. We just didn't do it.' 3

statements suggest that the Indian child is taught very early not to
vfere with or bother older peonle who are otherwiss noccupied and that both
ruction and learning may procecd on a subconscicus level, Indeed, we have
ticed that even little toddlers do not make the Youd and vigorcus attempts

rongpolize their parent's gttention which are charactzristic of so many
Yine infante,

2 the human infant st be tauiht to demand the attention of its parents
t 3ince Indian parenty simply dc not respond to "interiering" demand, it is
rusdible that many Indian infants nover lsarn some of the coercive and aggre-
sive oral and verha! techniques aveiiable to children in other cultures. We
©o Lot suggest that Indian children leck aggressicn, but rarther that their
cuiture gives them virtualiy no opportunity to express it by interfering with
the activities of others. On the other hand, they ave taugnt consideration
31 the example of cheir eiders, for Indian sdults consistently treat
“ with ths same respect they expect for themselves Te interrupt a
rlay, or force it to do something against its wili Lat “for its own
“re contrary te all precepts of Indian child vrearing,® Ind=ed,
of an Indian man reared by whites who felt thut his wife ought
chiidren to use profanity. His wife, rear

ired as an Indian,
ed her husband®s irterfering attitude as evidence that he wag sick in

i taticeable to white

‘ndians ravely discipline thelr ciiildren in

crsons.  In the few cases where Rogalie Wax has seen an indian child punished,

parental dissppraval was directed prainsg "interrerence”. In one cuase an
a0 had played a great deal with wnite chijdre

1edly interrupted g conversaticn between Ind:
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ignored or gently set aside. When, after five or six rejections he was still
persisting, his father addressed him directly: "Son,” he said, "You're
meking it hard for all of us."™ This boy's father says regretfully that he
thinks his son will grow up to be a white men., “When my vife or I ghow
disapproval, it no longer makes any impression on him. He behaves Just like
the white boys he plays with.”

In another case R. Wax was engaged in a conversation with an Indian man.

His wife, a woman of notorious impatience, wished to 80 home. Not venturing
to intrude herself, she sent her five year old deughter to tell Papa to come
home. Papa, though very fond of his 1ittle girl, behaved as if he neither
saw nor heard her. I noticed that the child was very distressed and fright-
ened, but I did not realize at this time how severely her father was rebuking
her,

By this time some non-Indian readers may have concluded that the upbringing
of Indian children must be harsh indeed and that the little tykes creep
ttrough their days behind a wall of silence created by adults, Nothing, of
n1rse, could be farther from the truth. Indian parents are by no means

Yisv" all the time, and when they are unoccupied they like nothing better

fizn to coddle, play with, and tslk to lictle children. ! Moreover, when

Indian gives anyone, child or gdult, his attention, he gives all of it.

“hus, when he is interacting with an adult, the child is not only treated with
the warmth and indulgence noted by so many observers, but he is given an
attention that is absolute. As we have already noted, this intense concentra-
“icn on the emotional and intellectual overtones of a personal relationship
a#ieo characterizes adult interaction. Thus, there really is no such thing

'# 4 casual or dilatory conversation between Indians., If they are not “en
caport" they are worlds apart; if tiey are 8iving their attention, they use
fvery sense to the utmost, ’

Wit whe ] friendship) is to withdraw his attention. If the
wannered person does not take the hint, the Indian will quietly go awvay.

i ie impossible for him to leave, he does his best to make himself incon-
splcuous. By disappearing he avoids provoking the disturbed individual to
further outbursts and also avolds embarrassing him by being a witness to his
‘mproper behavior, Simultaneously, he rebukes him in a sociaily sanctioned
menner. In the past an entire community might withdraw from an incorrigible
weddler and leave him quite alone.

PYerhaps because these social sanctions are usually effective in an Indian

coamunity, Indians have not yet developed devices for dealing with an inter-

ferer who claims to be peaceable but aggressively refuses to permit them to

#1ihdraw. They can only marvel ai his bizarre behavior and wish that he would
© éway. Sometimes, when prodded past cndurance, Indian women will lose their
!Tscontrol and try to drive out latruders with harsh wordg and even physical
ree,




Since the white man from infancy has been encouraged to defend himself and
"face up" to unpleasant things, he almost invariably interprets the Indisn's
withdrawal from his verbal "attacks", not as an unostentatious rebuke, but as
evidence ff timidity, irresponsibility, or even as a tendency to "flee from
realicy", This Indian trait more than any other seems toc baffle the white
man, for though he has been exposed to Christian doctrine for many, many
centuries, he still cannot begin to understand the man who will not fight back.

We regret that some social scientists are mong the least perceptive persons

in this particular matter. (Perhaps their training makes them over prone to

equate a disappearing informant with personal failure.) For example, we have

seen a social scientist of some repute attempt to initiata a discuanics with

Indians by suggesting that they no longer possessed any culture of their own

but were unrealistically clinging to an impoverished "reservation" culture.

What they ought to do, he went on to say, vas to leave the reservations and

become assimilated. When this remark was received in expressionless silence
the scientist suggested that this “lack of response" supported his point,

for no one present had been able to defend the existence of their culture.

The faces of the Indians became even more impaseive, but the scientist did not
dtice that the feet and lega of some of the young men from the Plains tribe
het Yegun to tremble as with the agua, A white person in the audience could

Lomgar control his impulse to {rtexfere, and in the ensuing debate, much of
: hdians' tension was diggipated

‘n another occasion a psycihiatrist whose initial overtures had bean observed

i silence by his Indian audience 2tgan to prod them with remsrks intended to

#vevse thelr anger. The Indian meET, ae uswal, made themselves fnconspicuous.
w9 stole out of the meeting. Fut some of the woman lost thair tempers

ad Che session ended in a loud ani rather vilgar braw!l.

#ft2r these incidents wve talked with both tha white and ths indian partici-

peats.  Both of the soclal scienti:is assured us that they aad merely been

tiy¥ing to elicit a response from t:» Indisns and the second cne secmed nsively

claased with rhe "discovery" that '"they’]: only vzact if you get them mad*.

‘he Indlans seemed to feel that it was best to igncre the whole thing. Az cone
dev wan remarked:  "You do not tske the words of an insare pexson seriocusie
a2k angry at him."

» Tesder, Ly now, may be able to uppraciate the blunt coith of g
* by a middle-aged Apsche who was actending a colleas class on the Lehavio
- ethnic groups. hoping to stimuiate & discussion of a comogation andg
ssimilation, the Instructor snked:s  "What develop: when twe diffevent puoples

A~ Tre Y ommrminal® [ A 7 v s 5 - o 5 -4
K Laconicaliy, ths Apache replied: "Rad feelings. ™

cxamine a situarior as liatyessing
wontact wlthoud wonderio '
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give up breathing. It is, perhaps, equally difficult for an Indian to appre-
ciate that the "mean" and "crazy" deeds of the white men do not necesgarily
have the same significance as the mean or crazy deeds of an Indian.

We have noted that there is less tension and distress in those situations in
which the atmosphere of power and authority in which the Indian and the white
msn usually meet is mitigated or absent. Thus, the white man often finds it
easier to get along with the Indian when he is gambling, trading, partying,
or simply “chewing the rag". This is not because there is anything particu-
larly friendly or brotherly im these activities but because they represent
some of the few remaining social situations in which the white man cannot
alvays immediately assume an authoritative or interfering role. In such sit-
uations the Indian learns to mske allowances for or take advantage of the
white man's restlessness, his incomprehensible "pride" and his reckless
“courage”. The white man, for his part, learns to accomodate himself to the
slow pace, sudden temperamental outbursts, and unexpected disappearance of
the Indian.

We have noted that most white people who have a tolerably good relationship

with Indians consciously or unconsciously subscribe to the notion that white

men oupht to keep their noses out of Indian matters. However else they may

Rethage secws to make little differcnce. Thus, one of the {inest field workers

known to us is an anthropologist of so gentle and unaggressive a nature that

one scmetimes wonders how he can msintain himseif in the modern world. When
in the field, the Indlans spand a good deal of thelr time seeing that

comes to no harm. Another whitc nen hgs no tact at ali and breaiks some
rule of Indian decorum in almost ev iv sentence he utters, Both men, however,
@eribe €o non-interference in Indian matters and both are adnnired and 11iked
oy imdlzns,
Un “he matter of interaction betw: :=n groups composed both of Indians and
rites; we kave noted that "good fexlinas® are most llkely to arise when the
taation is cleexrly defined as ocus of contact. By this we mean that the
cipants from both groups come o realirze that they are interacting in an
ntirely new situation, aliean to boin, and that their comfort; enjovment. and
compiisnment will depend on theix ingenuity in irventiag new forms and
les spplicable o this new situstion.

i zemarkable how rapidly and sgpontaneously new social Fforus comfortable
> both parties may be defined, provided thst both parties sirongly desire to
or play together. We were, for cwample, unable to accomplish much in the
Uorvghep on American Indian Affairs until we redefined the teaching-learning
ituation and we were obliged to do that before we could racrticipate in picenics
g Jances at which both white peopie and Indians could have & good time. It
15 rossibie that such "accommodating” contact situations are @established more
~requently than social zelentists reallze. Their recognition and study might
i7 e throw light on pveblems of ureat fmportance. Vz arc aware that we have

cierenied a pictire and analysis of Indian childe-rearing practices not entirely




compatible with those of certain other observers. However, we think that the
significant differences are quantitative rather than qualitative and rest on
the fact that we emphasize what other scholars have overlooked.

We agree with Dorothy Lee that it is ni!loudln; to call Indian child-rearing
practices "permissive” or “1udulgcnt“.‘ It might be more accurate to say

that it usually does not occur to Indian parents to permit or forbid their
children to do anything, much less permit or forbid them to move their bowels.
White parents, on the other hand, see themselves as "permitters" and “for-
bidders”. Nevertheless, from the Indien point of view, they leave vast and
very importent areas of their children's behavior completely unstructured.

Thus one might suggest that in both cultures parents and elders subject infants
and children to an intensive and careful training, but that they use vexry
different methods and emphasize very different skills.

Again, wa believe that Brikson has overlooked something very important when
he depicts Sioux upbringing as one in which the child 1s introduced to social
discipline "in the form of a tradition of unrelenting public opinion® only

after an infancy in which he "is allowed to be an individuaslist" and is sub ject
to no frustration of impulae.l3

According to our observations, Sioux and other Indians begin to train their
i\ dren to be highly sensitive social beings long before they can talk and,
"i #pe, even before the age when white infants are subject to oral and gnal
‘ustrations., Here we again agree with Lee in the view that Indian training

‘n social sensitivity and in respect for others begins at birth, and, appar-

entiy, is reinforced with every interpersonal experience.

Ferhaps, on occasion, too intense a focus on a formidable theoretical frame-
work may serve to blur important aspects of the phenomens one intends to
cbszrve. This may be especially so with an alien culture. Thus, a people

who do not practice the classic Freudian instinctual disciplines may be
characterized as lacking in discipline, whereas the fact that they may practice
a kind of subliminal "sleeptraining” on their children (as do the Papago) may
be overlooked. On the other hand, we may anticipate that, in time, cross-
culiural studies will help to refina and develop our existing body of theory.
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