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The Prophet Dance of the Northwe tand Its J"eriva'l;fi.vest: The Source of
the Ghost Dance by Leslis Spier, ueorge Banta Publishing co.,
.Menasha Wis, 1935, 74 pages.

E‘he so-called Yhost Dance religions of the Indians have for

longbeen regarded as ore of the most interesting phenomena of
latter day Indian lifse,

In the religions, cult s and dances, the imagination of the native
American expressed and recorded its grief over the loss of ancient
Liberties and pleasures, its @@ indignation and protest against the
domination of the whites and the consequent decay of native cultures.

In his study of the Prophet Dance of the Northwest Leslie Spier at
the h and of extensive documentation, defends the theisis that latér
fhost Dance religions, beginning In 1890, lean against the background

d the Prophet Dance, in many ways similar to the Ghost Dance in

content but much older as well as nearer to the nriginal native

c ulture.

‘he author shows on a map the relative distributions of the Prophet
“ance, the Ghose *ance as represented by the Smohalla cult and the
modern Shaker cult, & christianized form of the Ghose Dance,

The geograpical distribution shows the Pruphet cult to be by far the
most wide-spread extensing south, east and north beyond the Ghost
LYance thus indicatin with the support of chronology thst the latter
devel ped on the older foundations 1laid by the Prophet culte Lhe
Shaker cult extends along the border of the Pacific from the na thern
fringe of Southern Califarnia to Puget Sound. It repres nts

a western extension of the older arnd nativecult. Dr. Spier

d eserves mich crédit forhaving once againc ontributed to the
deepening of our insight into the Indian past..Oregon Historical

Quarterly, iol 36, 1936,



Gen series in #4nthropology no. 1 the rophet dance of the Ngrthwest
and its derivatiess; the source of the Ghost dance: by leslie Spier
1935, George Dg:1ta p‘blishin%‘co agent, Menasha, Wis,

Northwestern origin of the Ghost dance:

It has been generally assumed that t he Ghost dance which in 02666d 1890
spread throughout the plains from a source in western Nevada was wholly
a new develomment engendered by the need for a messiah at the moment..
such wa: stand talken by Mooney .

It was know to Mooney that some 20 years earlier another prophet
had appear d among the Paviotos whose doctrine was ldentical with that
of “ovoka the accredited Paviotso originator of the 1890 affair,..
Itdremained for Kroeber to show that about 1870 a doctrine
and dance having 1ts source in this earlier faviotso prophet swept
westward through northern and Central “alifornia as in 1890 the Ghost
danceawept eastward through the Plains...
ALt is the purpose of this section of the paper to show that t he ulti
mate origin of thetwo Ghost dance movements was not with the Paviotso butt
in the mnorthwestamong the t rives of the in erior Plateau arsa.It can

b e shown that among these peoples wWherewasan oldbslief in the
impending destruction .and renewal of the world when the dead would returm

in conjunction w ith which there was a dance b ased on sup osed imitiation
of the dances of the dead and a ®ondkion that _p&ntense preoccupation with
the dance would haaten thehappy daye.

Fpomtime to time men 0diedn and r eturned to l1life with renewed assurances
of the truth oft e doctrine; at intérvals cataclyams of nature occured
which w-ere ’cakenéas portents of the end..

The na thwest gult appears in the ethnographic accounts under
various names, dream dance, ghost dance, religioux dance, praying
dance etce I have coined the name prophet dance for#t.

'jhe Prophet dance complex was known toall triines of the na thwestern
interior without exception fromthe Babine and Sekani on the north

to the Paviotso of western Nevada far to the south. 1t had
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penetracted to the trines of the 1 ower Fraser River and
had reverberations among the coastal peoples...into B.C. as far as
the Tlingit of 8ot hern #1aska. Eastward it took root among
the A’(‘.h&tpe.scans of the upper Mackenzie basin,
IN its typical form which is strictly identicial with the better
Kiown Yhost dance the complex ocured among the“bine, Carrier, Sekani,
Chilcotin, Shuswap, Lillooet, "{hompson, StasPelis, Kwantl®™n and
probably among otheRs of the lower Fraser griver group; among the
Northerna nd Soi thern Okenagon, ®anpoli, probably ¢olville and ®4najextes,
(Lakes ) Spokan, Kalispel and Pend _dIOreille, Kutenai,Flathead, “oeur a
f1ene, M,doc and possibly even among the Paviotso prior to the 1870,
In a somewhat modified form the Smohalla cult in which anbther
ritual was developed but which retained the ancient doctrine ¥, it was
known among the ®B Sahaptin tribes, Nez Perces, Yakima, Walla valla,
OATHED Umatilla, the Priest fapids group, '}"enino and probably others) and
to the Ca;use and Northern Paiute of eastern Oregon, There 1s some
i ndication that tlke typical form ofthe w was known in th s
southern qusrter in pre-Spohalls days. f?e that as it may,this
distributionb rings the Prophet dance in its northern formvhich is
Inown to have flourished at least as earlya s the opening of the 19th
century, or as the Smohalla derivative which d eveloped between 1850 and
1870 not far from the doors of the ‘aviotso anterior to 1870,
Although the doctrine and ritual of the Chost Dance a re
general"y familiar it is advisable tor ecaiitulate them here in order
to make the parallel of the Prophet danCe quite &Lﬁi’%r. I 1887
and ggain in 1889 a Paviotso Wovoka, had é revealations during a repuid
reputed visit to the dead. He learned fromthem that he was to &Br
teach his people to live in love and beace &s a consequence of which
t here would te a general resurrection ofthe dead who were to return
under the guildance of Big Man or 0ld Man, their f’hief.'Ihe earth was getting

R
e 1d and worn out; it was to be n&tﬂd; turn over, flooded; when the
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dead would returnimged bec(o?;Le young, &men would live foxgs?'ﬂfever,the gams
te once max e abundant. He also Léggg;gd-fr01 the dead a dance

a Z dancy which was to pe held at intervals ‘Z'E::u[:r five consecutive
days and the performance of which would hasten the approach of the

d ead, alread rinent. The present world woukd be overhwlelmed

in flood when the Indians would find r efuge on the mountain tops and

t he earth shake=n by quakes.®t doomsday disbelievers would suffer,

grow small orb e transformed into wood or rocks,

The dance has not been adequately described. We know, howsever, most
of ,the essentials. Men, women and children formed a ring, sometimes
gapound t he pro het, at times perhaps a round a pole and circled,
shuffling sidewise as they held their partners by the hand. Yuring

the performance some fell in a trance a nd on a wakening brought
- confirmation of the doctrine fro#%he dead with new songs and
- face paints, At the end of the dance they shook out their blankets and
went out to bathe.
The Prophet dance of the N rthwest is strictly identifical with
ﬁk% Paviotso “hose dance indoctrine and much 1like it in ritual ..
The Southern Okanagan complex involved three main conceptions, falling
é;gééa, earthquakes and other strange hapPenints in nature portenededl the
destrwe tlon of tAe worlde.
e."The dreams came often..to men who hadﬁittle shamanistic power
than to men who had much and'gznéLm no faculty for curing or other
shamanastic acts.{ here were one of two prominent dreamers Iinezvery
tribe, in this region. #t whatever time of year one had a dream he
proclaimed it within two or three days and « ganized a dance. 441
the inhabitants of his village came to his house thate vening. He
deseribed to them his talk with the Creator, prophesized the speedy

Vd

VouLp
end of the world and told them at what hour thafid&héfsee the messenger

bird, as a sign fort he dance to Gegin, Ogithe appointed day usually

the next one after the announcement,the people gﬁthered out of doors in
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a circle around the dreqmer, They were no paint or special
cluthing.lhey used no drums. *“ance polef or other reErsEph parsphernalis
Ay theﬁggggg prophesized they saw the bird flying very low back and g;:;ﬂh
ougﬂ't hem . The fm said itwas sdne—t a two-headed goose
but that it micght be bodilmess with two heads and
wings or might have a body anu a very long tail, as soon as they saw
the bird they began to dance,@standing in a circle around the dreamef;
t he circle(ﬁot revolving or the dance& changing their position. A's they &
danced they sang the prayer song which the dreamer had taught them.'ihe
dance followed the pattern of one performed by the dead some-
where inthe sky before their gres{ chief citar, the Creator, ach
participant held the sam e place throughout the daye. whough the d—ancers
mwver tried to jump to heaven, occasiocnally some one had a
prophetic dream during tig c eremony and at once utteered the
p rophecy to the people and took his plac¢ with the leader in the centgr
of the formatione{lUhile dancing the dreamer exhorted t he camunity not %
fighte He lie, stesal, cogzit rape or sin in other ways
ard urged the young men to a sk permission of a girl;s father before
they married her. As a result of th's preaching some of the people
became so righteous that they did not Yallow their children to run
about after dark least thel/ do evil things. Fhe 4reamer had no
curative or other magical powers, no oneOP@B==artfifié ate in the
@2p daytime while the ritual was in progress.
This continued for a number of days until the dancers
observing thatthe world did Not come to an end, forgot about it for a
wi1le and resumed their normal task. Oge Iinformatnt said that t he
dance continued for an indefinite period, 8 an¢t/mes all spring,
sumer and on into the falil, ﬂql other gctivities were suspended, no
one hunted, fished or gathered berries.j?hey 8imply danced all day and
8 veRy day, standing in one spot. Yream dances seldom occurred in winter,
fWhen they did they . were stopped in time for the ordinary dance; the

two were never combined,.
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Jnother form existed which was thought of as distinct from the
Prophet dance by the Southem Okanagon arml differently named, yet d
£ undoubtedly 1is part of thes ame complex.

’fhis was a confession dance, held whenever some strange natural

happenings was felt to portend the end of the
w-orld. Young and old gatﬁered in a circle a bout a chief within
a house where they s tood ryythmically swaying while he confessed nis
sins amd called on each int urn to do likewise.'[his ceremony lasted
two or three days and nights with short intervals for rest and was
continued ﬁgﬁ: frequent intervals until the panic subsided. (Pyblic
¢ on=fession was also incorporated in the Spohalla rites of the
Tenino. Dr. CGeorge P. Murdock noted that at the Beryy-Yame festival
young men and wamen dance coaunterclockwise around the dancing
rectangle inthe long house,.'This dancing is regarded as a confession
of faith." They dance facing the center with a hopping step to the right,
the right arm flexed in front. S tarting at the west end of
the building they danced completely around, pausing but hopping in place
cbefore the f ire at t® east end, This Epguse was to enable the sinners
in the gathering to confess publicly his sins; 1t was an
invitation to confess. The informant insisted that the confession was
abordginal, not borrowed from christianity."
goveral Southern Okanagen references date their Prophet d ance from
the opening ;ﬁé‘gés of the nineteenth century or somewhat earlier...
..Again on a traditional famous occasion when ﬂdry snow" fell
from the heavens, they left of f their summer food ga’ihering and
repeated the performance ...’ his was a fall of volcanic ash noted in
the records of early travellers awd dateable toabout 1790..
Finally theRe 1s the statement of a woman now past 70 that in her
grandmothez?s time a douple-headed four legged goose came flying from
the southeast,'the direction fromwh/ch the white: were to appear

(o]

This, it was saild, was after the fall of dry snow but before the



advent of the whites.) The first European to enter the Okagagon
country was David ‘f(ompson in 1811. IA) this year Fort Okana?on was erected
with Alexander Ross in charge. e.
“WrOONts ‘he antiquity of part of the doctrine at lesst is vouched
for by #lexander Ross, the first refident among the Okanagon
pecopdes, 18ll to 1825, He wrote:"They believe that this world
w 111 have an end as it had a beginning; and their reason is
this, that therivers and lakes must e ventually undrefnine the earth, am
sst the land afloat again, like the island of tieir forefathers and
then a 11 must perish. Frequently they have asked us when it would take
place--the its-owl-eigky’ér end of the world. Modern inf ormants refer
t o the end of the v:rorld as the final coming of the Creator and
Uoyote, whodstroying tle whites will make tH® of the world the hapyy
place it was in the beginning of time,
fccounts of specific prophets begin with that of Michel.
Probablly & Sanpoil or e ven Colville since he live'd where
kelifiofid Keller, Washington now stands, he is never theless looked on
b y present day Southern Okanagon as one oftheir own prophets. Years
after the dry snow he had a dream inwhich God €00 talked to him amd folp
efl him to predict the coming of the whites. Lecause he wms virtuous
shortlypefore his death “od promised to receive him.
+he two most detailedaccount: of 6P propehets relate tqlbhe period
1870 to 1875 @welasken, who 1is clsarly the h;storic personage
ramed Skolaskin, a Sanpoil, is also looked on by the Southern BOkanagon
& 3 their own. He was an orphan who was abandoned and left for dead.,
O his seemingly miraculous recovery he preached and sang of a

n

righteous life, Several several earthquake shocks convinced the skeptics
Whig
that he had, as he declared, drims of God inwareél® 1t was affirmed that

the ddstruction of the world was at hand unless they joined him. "H e

a dvised them to builéa long house for nightly congregations, and
warned them that if they did not know how to pray when doomsday
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arrived they would turn into birds, rocks and other non-human

things. At anothe~ time he caused them to build a large boat against
a flood which was to overwhelmi# the earth. uite unlike . his
virtuous predecessor, he inveigled young girls into 1llicit relations
with him on the pretext that only thus might they enter heaven.
H's career came to an end with his arrest by reservation officials at #a
‘ﬂ% behest of Chief Mosese
'1_“1: about the same time Suipeqgen the last chief of the
Kartar band 8lso began to dreamand prophecy. He foretold the
coming orf the prlests tothe local mission and warned against them.
At thist ime the Kartar group began to pray, to use the sign of the
cross, to sing religious songs of the dream(Prophet ) dance type to
believe in thse resurreciio. ofthe d ead and to leave their
chi¥ldren unburtied for th@8e threed® days after death. He too seduced
maidens. ‘d_}:e whole span¥® ofhis influencg cannot have been long and was
te rminated by his deathe. It ay be this individual who was r eferred
to be George Gfgs in 1853, although the date seems early. QF the
way from ort Okanogan to Fort Colville me met at the lake
a .Aparently 0mak Iake, the home of the Kartar band the chief of the
Paht~1il- kwu-band, a religious{{:versonage who sported the t itle of
King Yeorge and persecuted us nightly with family worship;" 12(Stevens,
Report of “xplorations, 413,)
eIt 18 important to note that the Sai thern Okanagon @&propheb
cult 1is known to anteda'lLe the Paviotso Z,'host dances aof 1870
by & and 90 by half to three quafter - of a century.
The testimony is principally that of Mrs. G eorge the aged
widow of the Modoc leader of th Ghost Dance and herasalf a powerful
force betwgen the Yhost dancg movement among teM¥doc of Southern
Oregones ®he distinguished clearly between the 1870 Ghost dance and
the antecedent forme

The test{nony: Dode-ik-a swiis means 'dr am song." They had these
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befare the Modoc war (1l872-1873. ) A long, long time ago man and

wmen dreamed these songs, painted their f ace:sand dances what they

dreamed. I Mrs. George was a little child, ie about 1840-50, Fhe Ghost

dance was started by dza a,-bo, wi-nik-a, the Paviotso, who brought the
1870 cult to the Mgdoc but before he cams there was dream dancinge.

Nobody knows who danced that dance first,

(From unpublished notes by Philleo Nash, 1934. 4 50 unpublished notes
b y farl W, Count, 1934.)

"The dream dance is no fun,..she stated Peo believe pretty str mg

an d somtiimes faint. If sick people danc this dream dance, they get
wall. Yead people live somewhers; they are going t o cometack some
time. “hen people dream these songs they see ti® dead who talk and
sing the songs and paint their f faces., It is the dead vho make
people dream and Ssing these songs to them. Yhat is why pfilople faint;
they hear the dead singing these songs,so tﬁey feel pretty weak and fa it
They see and talk to the dead, afterward talking what the direamed.
The reason they dance is that peopleare afraid of these dreams,.
If they do not dance they me they will be déstroyed. People
a re afraid ofthe one who male s the dream; that one is God (kumuk-a-mtss
If they do not dance they will be turned into rocks"
‘he dance itself further involved the common ingredients. bk veryone
danced--young and old, man and women,forming a circle around a
fire but no upright pole. Joining hands they danced countexiclockwise
with a shuffling sidestep; never resting through the night; danceing
t ot he unaccompanied dream songs, Songs and face painting were
dreamed. "“hen a dancer 'afainted they carried him around the circle on

a deerskin while they BX® sang the dream song vigorously tor evive him.
an
oot a,é rate the €ssentials of the prophet dance wass

czomplex were present among the lifoc as early a s 184050,

~-%-8 Precisely thes ame complex 1s on recofd for all the interior

Sglish east and north of the Okana;on and tte Kutenai . *his includes



all the Okanagon speaking tribes, (Northern as well
as “outhern Okanagon, ‘Sanpoil and Naspelim, Colville and “inajextes,§go
) coeur di’%‘*lene athe Flathead group(Spokan, Kalispel, Pend d'Opeille and
¥lathead) and Kutenai. Together they occupy a solid block of
territory along the Canadian border throigh Fastern “ashington and
ldaho among the ®alish trices of interior Sritish &olumbia,’hompson,
Syuswap and Lillooet in their ¥r several divisiony) and those on
the lower fraser River)sta-ﬂelis, KwatlEn and probably otherss Still
furthern north it was known t hroughout the territory of t he ESR
Plateau #thapascans as far as the Skeena h:Lver(Chi.lcotin,(hat rrier,
Babine and Sakani) and appears to have spread to the Mackenzie :&sin
OdBeERaEnas Athapascans about 1812..
Thtdommon details and variants are available from same of/éhese tribes,
'{he common doctrinal background appears in a Nespelim tale col lected
by @8 Teit)Teit in Boas Folk-"ales of Salishan am Sahaptin?‘l‘ribes,
83,for the tribal identity of the tale see p 65 fn 1,0
. ..."""he farth Woman cacept is more narrowly limited in its
/ distribution than the ebeliek involved with it that &tis world
s a definite 1life span. Inadditioh to N rthern Okanagon,
‘hompson and Shuswap i2t reappears repeatedly throughout the
8 o thern platesu in statements of followers of the Smohalla cult
at the time of the Nez Ferce war )(circa 1877)
'The ritual dance in the Northwest appears tolnave had three
somewhat differentiated forms...although much of the data is
szomswhat indefinites.
(In the Sdhthern Okanagon from BEE0 form the partic ipants simply
danced in place, the czircle not revolving.'?his seems tdbe iqlplied in

Curtis' account for the "5anpoil and of David Z'hompson‘s report of 1811
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In the second dance formthe ¢ ircle revolved as a file. The Thompson
fZormed three concentric circles, each comprised ozf maidens, bachelors
or married people alons, Two chiefs as lsaders, one ofl each side
divided the ¢ ircular grouping into two arcs, T:_he circle moved clockwise

the paRTl'cpants in file, thres abreast. Teit stated that the dance

gxactly ,
was Eperformed in €8S e=rcTtEy the same way by the =8wE0 Shuswap,

Lillooet, the Okanagon speaking tribes (6kanagan proper, Hanpoil, Colville
and bakes) and the Coeur d'Alens. .
gl ‘he third form of the dance is that of the Moéoc, a circle QF
B dancers with hands linked moving counterclockwise with a
shuffling step. L his is the f orm used by the Paviotso. For the Kutena,
we k now that in their dance also '&9 circlce revolved but whether they
formed a file or danced shoulder to shoulder is not indicated.
,L_Special regalia for the(dance appears tcﬁmve been absent except among
t he Thompson, the western Shuswap and eastern Chilcotin, whose territories
are contiguous .This was no gmore than head bands and sashes with streaming
e nds made of cedar bark and quite like the common dance ornaments of ths
Northwest coast tribes,
In the s&me region of southern British €olumbila GR4ke-drance
included as an ingredient tmwhat Liet called the “marriage or
touching dance. It was cmmmon em=Sge enough throu;hout i
the Plateau for a man to force a girl to marry him simply by
tOmtAry touching her. This bccame formal%& in a dance arranged
especially fort he purpose in %e area Jjust north and south of the
Canadian bound rye. While among the Coeur d'Alene the marrilage dance
remaintd separate dBOR fran thg Prophet dance, the practice was
incorporated with 1t amon; the fhompson, Shuswap,Lillooet and Northern
Okanogéne e
Not only is 1t demonstratable that the Ghostyance parallels the
Prophet dance of the Plateau trines and that the latter is

known as long antecedent to the Uhos=t Dance movements, but it

canbe shown that the
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Prophet dance was thoroughly at home in the cultures of the

Northwest which caniot be maintained for the Ghost Dance in
relation to Paviotso culture. It is also evident that basic elements
of the complex were an integral part of Northwest coasSt culture as
well as that of the Pleateau which ir[turn argues for their antiquity.
0,8 oIz"the most striking fea'hu-es of‘ﬁorthwest Coast mythology is the
&wg‘r numerous tales concernir# visits of the living with
the deade. s..quite as frequently they are counlied as historical happenirngs..
similar tales are known fr’o)‘tthe plateau tribes,.
Dgyveral of tipse resurrections are known from western “ashington--

A Kathlamet informant dictated a tale of his grandfather s

death and visit with the dead at the time of the smallpox epidemics,

1820-50, © gEAnArReREmENtBoas, Kathlamet ‘exts, 247-51,

¥rom the Makah there is a similar historic tale of a mwn who died,

visited the land of the dead and was sent back/o ecapnse he was still
aliveeThis was said to have taken place in 1856,

PP .these adventur&s are intimately related to the curing prs=ctice

wherein shamans go to the land of the dead in pursult of souls

a spirits(sometimes guardian spirits) whose
loss mms caused their patlents to sicken. fhe practice 1s common

in the Northwest. It may be preSum d that e verywhere the concept of

i1lness caused by soul-loss occurs shamans attempt #HY a cure 1n a

this manner, although it 1s not everywheRe clear th <he land of shades
18 visitedeeescessesse

...'[hare are some data from modern informants of middle Columbia
and lower Snale river tribes which are cogent.T eit stated that

the Middle Columbia, Salish (Wenatchi and Moses Lolumbia) had

“g religious or praying dance. , the epithet he used elsewhere for

~

t he propert dance(Teit-1the middle Columbia Sglish,) 4 upper Chinook

=) - v
prﬁhet was supposed to have made '/iis avpearance at thec;ascades of

the Columbia,"long before the coming of the whites. This man dreamed he

~
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saw pBoTEN0 strange people and heard new songs. Jfirer;srone young

and old gathercd to heaR himandt len dance for "3oy"every day and every
night." He predicted the arrival of the whitef and their marvellous

p ossessions. *here is only a mea?e note on this so i1t cannot be assigned
to the Prophet l)ance.

Other Upper “hinook, Wishram, gage evidence of
several persons dying and returning with their revelations.(Sapir,
Yishram texts, 229,)

eelt 18 possible that like others it pertains to the Smohalla

¢ ult, howver as I willshow that the ®mohalla cult is untimately
derived from tls Prophet dance. ‘his individual =@EB® started that about
1855-6.4 e died aml visi ed the land of the dead. “here on
hstructio from th dead he learned their songs and dance that he
‘Ieght carry these back to the living to whom he was to preach a
rightedus l.ife,
Tor the Nez Yerces and Klikitat there is also a direct record
by Curtis which for the sdke of its introductory generaliz:tion may @&
be quoted in full:"gurtis, North “merican Indiian VIIT 76.76.)
Throughout the northern region west of t hs “@@®om Rocky
mountains one hears in almestt every tribe a tradition that
b efors the appearance of thefirst white man a dream or in some
instances (and nearer the truth) a wandering Indian o%nother
tribe, prophesized the coming of a new race with wonderful implements
Ig every c ase the people formed a circle and began to sing
according to the instructions of the propgt. 4% the end of the song
the palms were extended upward and outsward and sometimes it closed
with an ejaculation that is ummistakably a corruped amen. The
following weas the propheyy song of the Nez ‘erces. It will
be noticed that the air is reminiscent of a Vatholic chant and the words

savor of the Cpristian doctrines of angels.,.

"These coming from above
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ihese coming from noise(were) created children
#nd caning down tilapits(an untranslated word) com ng
down fr an above Hiya-hi-ya-haiiya,."
1he report of a strange race in the east spread fromtribe to
tribe farin advance of the earliest explorers. 4 Klickitat woman says
that her grest=grandmother was drowned as the result of dancing
forward into the da®e® water of the Vo umbia at the command of one
of these pro hets.
4 Vakima UEEAMA account of a mem who died and visited{the
880 gfterworld seems pertinent. his was recently obtained
by Yr. Du @ois, who permitx me to quote:
"4 Yakima man, ISen Buffalo Olney, from the Yakima reservation,
gave the followingcdécount to a Hupa informat from whom 1t was
ob a ined,
There was an epidemic of smallpox among the Yakima and peoplw
woert dying and leaving the country. One old man,a chief, took sick and
was 18t left behind. e died.- I his%e :'travelledénd came to
a place where people werc gathered eating lots of good things. He was
gwfully hungry; he .wa.c. weak, hewa: so hungry. Ee came to a kind
of gateway and asked for I od. ‘he people turnedhim away and told him
i wasn't time for him to come in yet. So they directed him to
another plac a long way off. Hotravelled and firally he reached
tere. ".L‘hey told him when he asked for food that they didn't eat there.
They leoked thin, and raw boned ard didn't say much. They said"We are
veople called "angels"” They told him to go back where he came from.
We can'ttake you in, they said. He felt bad and went back.l{)hen he came
to his place he came tolife again. Byt his people thought he was
dead. He followed them. He surprised them. The first place he
went twas to hell, :‘he second place was heaven,"
The informant dated this epidemic as &md approx_mtately 1800,
because hisaunt, who died at the age of 110 in X&0 1890 was a
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young waunan at the time this &88e epidemic reached the Hupa. It spread
down the Trinity and up the Klamath., Sufferers developed a rash and
severse headache f rom whichthey did.

I c-ould not discover that the old chief prsached any doctrine as the
result of his trip to the land of t he sdead. Howsver that the
story is still being told by the Yakima may have some significance,
h owever, meager.
fA3ditional evidence fromthe southern Plateau andbasin occurs in
three levels; first certain statements of t he earliest travelers in

t he region(circa 1811) seéond a form of the prophet cult
compounded with Cphristianity which was o888 established by the

early- efbfi® eighteen-thirties; and f inally the Smohalla
¢ ult flourising in the same period, 1860-80, this willbe shown
Té-o be a derivative of this secor}d Christianized Prophet cult.

o..In July, 1811, Thompson descended the Célumbia river to its mouth
the f irst white man to pass along it above itgs junction with the “nals
He stopped at every Indian encampment he saw and in each case recorded
vhat tr nspired.

(Clark in 1805 recorded thatnear the junction of the Columbia

with the Snake a chief came from this camp..at the head of a bout 200
men singing engibeating on their drums stick and keeping dime to the
musik, they formed a half circle around us and sung for some time,"
(in his first jornal) Formed & ring and danced for some time ar cnnd
use( Cn the return journey, 1806, while in the same

locality h e wrote:"We then requested the Indians to dance which they

fverycheerfully canplied with; the: continued their dance until

10 at nisjh,t, the w ole assemblabe e of Indians about 350 men and

women and children sung and danced at the ss e time., Most of them danced
in the seame plac they stood a dmerely jumped up to the time of

their music. Most of them danced in the same place

t heyre they s tood and mecriiy jﬂ'ped up to the time of the music. “ome of
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men who were esteemed ma t bbrave enter d the space around which
the main b body were formed in solid colum and danced in a circular
motion side wise¥(None of this seemed significantly connected with
the prophet culte )

The Christiap-compouneded form of the PropLet dance flourished a
throughout the middle Columbia-®nake river area during the egrly HimEta

thirties: |
e« Thirty years later the ®mohalls cult was the vogue over the Columbia=-
“nake area. ;y the end of th seventies it had become the vitsl
religion of probably all the Sahaptin tribes and the linked
Cayuse and had found adherents among the “ishram adjacent on
t he west and the ®Spokan onthe north.

It had péEB: penetraded penetrated to the klamath and perhaps
t heMcdoc well tothe south and had some #b@iBeéddd foothold among the
g“regon @ Yaiute and Bannock at the time of the Pannock war in
XEPECGO0 1878, I have treated this cult at length in a
sactlion of this paper.

It is sufficient to note hers thattte doctrine of the Smohalla cult was
identifical with that of our ppe@O€rprophet dance., ‘here was the
familiar belief in tie Imminent destruction of the warld, the
Earth-%oman and in the resurrection of the dead., Prophets, Smohalla, of
for one, d 1ed and returned with #®this message; others met the dead
in their dance=induced trances.*he only doctrinal peculiarity lay in a
fiercely nationalistic turn which emphasi &dzed the a@@®hl annihilation

ofthe whites at Poomsday.,

Put the dance form of the Smohalla cult was not that of the
original prophet dance. 1t was rather the alter-native ritual of the
Christianized version of the thirties, wery like a prayer meeting
cservice with dancing in mlace.ffhereis a striking parallel betwgsen
the ®mohalla ritualcf the Yakima described by Mooney about 1890 and

the Nez Perce~Cayuse Christianized performance seen by
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‘townsend in 1854-35. I, the Smohalla affair t i s ritual was
revised to resemble a Catholicmission praectices somewhat more
closely and had engrated some elements of military display, tie use of
the hand -drum and of eagle feathers.Thken as a yhole, however,
1% is clea +that doctrine aNd ritual were derived from the earlier
Christian stratum,
This must not be mistaken to mean that the Smohalla cult was
not rooted in EE@EE0 aboriginal practices and v iews. Q&/ the catrary
inthe single case wherg we have definite information, namely Dr, George
F Mmrdock's data on the 'j"'enino of “arm Springs, there is well d efinite
devidence that# the rites of the E:Z‘ohalla cult date fromb efore the
appearance of t he prophet Smohalla in 1850-60., ?’his was not only Dr,
Murdock's conclusion in te the camrse of his inquiries among I Tenino
but the repeated statement of his informantse.
Traditionally the “enino Smohalla cult had its origina in a @® lad
named Dla-ipac (A #alula) according to a Umatilla
informant, who was dead for £889 five days. On the fifth morning
he was fand singing , keeping time with arms flexed at the elbow md e
wved from left t o right, back and forth. He told What he mmd seen
in heaven. "In the song, the boy predicted the end of the world,
e 1ther by 0@Pe flood or by fire, just as once before, lung ago, it
lmad been burned upe. #e advised the Indians to prepare tomest
Z Awamipama (God) He predicted that all the dead would come to
1ife, would ve rescitated, justbefore the destruction of the world,
Tenino mythology adds force tothis prediction of the end. The warld has
been co ;letely destroyed twice before; the second time by a great flcad
“hen the water subsided and land appeared at the beginning of the present
(thirds world twelve supernaturals appeared who esteblished the rites
basic to the Smohalla cult(The recurrent destruction o f tl® world

1s alsothe theme af the Southern Okanagon) "It is (still# believed

that t he present world will come to an end at some time--how is not stated
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and thatthe dead will then arise to be judged by the heavenly
father, "
The s;veral informants were in agreement that Dla-upac was not
Smohalla., but lived much earlier, ‘long, long ago."
Indeed me informant born 1850 or earlier, had herself seen
Smohalle when a girl. "Smohalla" she said, taught almost precisely
the same bellefa and practices which prevall todey among the tenino
under t he !smohalla cult , but these beliefes and practices are
really older than 8mohalla himself."
Corresponding tothe predictions ofthe ®ming of the whites
known from other tribes --that is, of a fundamental change in
the nature of the I, dien world--is the storyof a ‘enino born & out 1853
who learned it from his grandmother when he was very young.f4t that time
the event was already ancient.'Avery éﬁé% man, long, long ago, used to
dream at night and tell the people of his dreams the next day. He dreamsd
of a different race of men who lived across the oceat/and would some
day come brinnging things that t he Indians hadnever seen or
even imagined. Here follows the predic tion of new devices
and utensils, new laws and the driving away of the I,dians."He
becams very 1 portant and people flocked to hear him. He danced
religious dances (those now danced in %ohalla ceremonies) and his
listeners danced with him (the tenino data are from Dr, Murdock's notes .
essWinnemucae.
lhe scveral Paiute groups collected in the Pyramid Lake-'alker
river district about the middle of the last century spoke the sams language
rnew ly the same as the Oregon P& Paiute and Bannock(Kroeber Shoshonean
Dialects of Califorraia 1l4.)
It is easiest to show the character of t he linkage with the Oregon
Paiute by t racing the movements of the best known Paviotso band, %A

Winnemucca's. *his was the Kuyuldike, whose original home was on
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Smoke Ureek, near Honey Lake, California a d eastwa d to
Pyramid, Winnemucca and Humboldt Lakes, Ngvada(Handbook of Aperican
Indians, 1 vol 743.0 ;hey'seen1tohave veen accustomed to wander over a
wide territory from north central Nevada to the Sierras and northward
to the Malheur-Harney lake district of Oregm .

At the time of the arrival of the whites, 1844-50, they were
camped near Humboldt lake; in the following years they resided
successively on Humooldt River and Pyramid Lake and were established

on Pyramiii'Lake Heservation in 1860. I 1875
¥innemucca wlth some of his people w ere residing at Camp Harney
fifty miles west of the Malheur agency, Oregon while tie remainder
were stilla t Pyramid Lake(Hgpkins, Life among the Piutes,)
*heir close and f riendlyr elations with the Oregon
b;nds in 1869 % when it was proposed to the “nakes, i e
the northern Paiute of the Harney=-Malheur districts that
they go to the Klamath reservation is attested thus:

"Theysaid they c ould not give the answer witHodBd6BeAEHOaNAHABHRAARSS.
without old Win-me-m uc-ca,"the head chief of all the Shoshones,
Snakes, The council was adjourned aml t his c elebrated old f raud was

8 ent for, a distance of one hundredmiles(Meacham, Wigwam amd ¥Var-Path, 228)
N;t that they were consistently friendly, for in 187 when the “annock-
Paiute troubls was brewing the sent incharge o f Malheur
r eparied that the local bands of Paiute were unfriemdly to
¥jnnemucca's peo,le who tem rarily withdrew from that reiervation
(Report “onmissioner of Indian Affairs far the year 1877, 173, rea.
affirmed in report for the year 1878-116,

Through this dezcade they seemt o have led a wandering

existence over southeastern Oregonand northern Hevada. -t was reported
in 1879 for instance, that "innemucca's people deserted Pyramid Lake
Re ervation for this (Malheur reservation) and soon abandoned it for a

vwrthless 1life of vagabondage af.ound frontier military posts and
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£Lef@®aY border -towns(report for the year 1879--pg 131,
At the cl ose of the Bannock war in 1879 the Malheur Paiute, including pr
part of the Winnemucca band, were removed to the Yakima
reservation but by 1884 all who survived had drifted back to their
f ormer home,.(Report for 1879, page 129-130; 158; report for year
1884, page 175.)
esBut more importante..inferences is the evidence for the
Popophet Ghost dance itself among the Basin “hoshoneans,prior to 1870,
e hawe cited Bonneville's record that in 1834- or 35 the chief of the
Shoshoni on Pear f'iver in southeastern Idaho converted his
people to t he Christian campounded form of t he Prophet cult.
Whether influenced by this or not we find tlmt about 1840 a prophetic
revealation somewhat sim lar to those we ha e been describing occurred
among the adjacent northern Ute. f'he prophe t in this case was the chic§
wah-ker or “alker. wah-ker was bornabout 1815 on the “panish J:ork
river, Utah county, Utah. terrotory. When about 25 years old he had a
curious vision., He died and his syirit went to heaven. He saw
the Lord sitting upon a throne, dressed inwhi ta.‘TkIe lord told
him he could }m:t—é’, he had to return. He desired te stay but the
Lord told him he must return to earth; that there would come to
him a race of white people t mt %be his friends and he must
treat them kindlyeThe Lord gave him a new name. It was
Pan-a-karry, “uin-ker (Iron Twister) Huntington in Gottfrndson--
Indian depredations in Usah, 317-18. *his account seems to
have been written & out 1872,)

This in itself is noMeans certa in evidence for t he Prophet Vance
complete although it is possible it is #80 derived from the 1830
gtratume.But it does certify thatthe notion of a prophet dying and
re turning with a rei'velation was afloat in the heart of t he Bggin

& years before the Ghost dance was heard of,
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Yiglker wa a man of cmsiderable influence not only among
the Northern Ute bands but also amongthe I,dians in the west, Gosiute
and Pah-Ute, Y"hether- Shoshini, pPaviotso or Southern Paiute is
uncertain,
":remont's @96 manner of reference to his meeting with the man
in 1844 indicates that he was even at that time a person of
consequence or at least self-importances(Freamont Exploring “xpedition
to the Rocky Moun ains 272,)
Walker was lawgelyresponsible f or the opening of warfare a gainst
the Mormons in 1853,
.s'here is some weak evidence that the Prophet dance comple¥{ was
& 1so known to t he Athapascan trives of the Mackenzie area.It seems to
avh been carrled northea tward to them about 1812 through the
i1 nstrumentality of a Kutenai woman.
eoHistorlans of the Northwest haw mal e much of the self=-
Christianization of the Indiens of intermontane Idaho-Montana far in
advance of white settlement and missionarye ffort.."ell they migh f or
the whole courseof scttlement of the Columbia basin was directly
consequentiale I their treatment however they have assumed
that Christianity was along involved; tobe sure, a Christianity
distorted by pagan rites, I: consequence they have left & but partly
reqlized puzzle, why Christianity should have taken so strong a hold upon
thes e particular natives,
The fact 1is that the christian forms which the travellers of
the eighteen-thirties encountered west of th - rockies were compounded
with the native prophet cult.Further it would seemt hat itwas«
the prior existences of the Proph:t danc: which explains both the r eady
accepbtance of Christianity at its point of 48D eintroductioN and its
rapid spread..
Lownsend described another devotional among !l he “ayuse at the

mouth of the Umatilla River, July 1856(Tc.’wnsend, in ‘hwaites
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early “estern iravels, XXI 226-2%,)

"-f“I“ the e vening all the Indians be longing to the clllage
assembled in ow lodge, ie the chief's lodge. # very large one,
gout sixtyfeet long by firteen broad. and with the chief for
- minister, performed divine service or family worship. This I learn
is their invariable practice. Lyvice everytwenty four hours,a t
sunrise in the morning and af ter supper in the e veninge &Y “hen
all the people had gathered, our la:rge lodge wasfiled. Un entering
e very person squatted an the ground and t he clerk, a sort of
sub=chief, gave notice thatthe Diety would nob\)be a ddressed.
ImnediaTBly the whole audience rose to their knee% and the
¢ hief supplicated for about ten minutes in a very solem but low tone
f voice at the conclusion of which an amen wa i pronounced by the whole
company in a loud, swelling sort of groan.Three humns were then
sung, several of the individuals present leading in rotationa nd
at the conclusion of each another reailge | amen, the chief then
pronounced a short exhortation, occupying about fif teenminutes
which was 1rpoeated by the clerk at his elbow in a volce loud
enough tobe heard by thwhole a ss mbly.“t the conclusion of
this eacherson arose and walked to one of the doors at
t he lodge, making alow inclination of his body amd pronouncing
the words "tots sekan" (Good night) to the chief, he depa ted
to his h@ap@e.home. I stAA shal hear this ceremony every nightand
morning while I remaine
John K. T ownsend, the ornithologist who accompanied Wyeth on his
secord expedition. 'Ue::cribing the devotions of a mixed group of Nez

Perces, Chinook and Uayuse who in July 1834 had mbarneyed south

tothe newly established Fort Hall:
we gaw ourselves down on a buffalo robeat the

e ntrance bothe 1 de tosee the Ipdians st their devotions. )The day
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was Paturday# The whole thirteenw ers soon colle: ted at call, of
one whom they had chosen for t heif Geh chief and seated with sober,
sedate countenances arourmd a la ge fire, 4 fer remaining in prefect
8 llence for a perhaps fifteen minutes the chiec commenced an
harangue in a solemm and impressive tone reminding tlem of the on
dject for whichthey were thus assembled, that of worshipping the
greéf spirit vwho made the lighta nd the darkness, the f ire a nd
the water and assursd them t ha if theyoffered up t heir prayers to him
with but one tongue they would c ertainly be a ccepted. Hg then rose from
Hs squatting position to his knees » 8nd his example wa s followed
by all the others. IN this gituation he comrenced a prayer consisting of
s hort tsentences uttered rapldly but with great apparent fernvore.
his hands clasped upon his breat and his 6yes cast upwards with a
beseaching look toward heaven..at the ®nclusion of each s entence a
choral re sponse of a few words was made, accompanied frequently by
ow 1U0 low moaning. "‘he prayer lasted a bout twenty minute s
after its conclusion the chief still 2% maintaining the same
position of his body amd hands but with his hands bent to his heart
comenced a kind of sa red song in which tle whole compa ny
me ently joined. ‘he song wa a simple expression of a few 8ounds,
no in elligible words being uttered. It resmmbled the words
Ho-ha-ho~ha~ho-ha-ba-a., commencing ina low tone and
gradually s welling to a full round and beautifully modulated chorus,
During the song the clasped hands of the worshipers weremoved
r pidly across the breast and their bodies swung with great enex"gy
t o the time o the music. fhe chief ended the song that he had
comenced by a kind, of swell ng groan which was echoed in chorus.
It was tkan taken up by another and the same routine was
gone thro gh."“hﬁ whole c eremony occupied perhaps one and a half
hours, a short silence then succeeded; aiter which “<ZE8wA each Indian

arose fromthe ground and disappe: d into the darkness with a step

noiseless as that of a sSpectreeee.



#-close parallel to these descriptions was written byl r,

iairdner F0BU at Yort "alla Walla in 1835,°I attended the religious
services of the “alla “alla Indians. :he woﬁen and children to the
number of about 200 were assmbled in their craal, squatted o +t heir

h ams and the chief and chief man at the head arranged in a

circles; these last officiated; towards this circle the rest of
the assembly were turned, arranged in regular ranks, wry similar to a
Eyuropean congregation. ﬁhe service began by thechicf's making a

short address in a low tone whichwasrepeated by a man on his left
hand.In short dsentences as theywsre uttere d bythe chief.this was followed
by a prayer, pronounced by the chisf standing, the rest lmeeling. 4t
certain intervals there wawas a pause when all present gave a simultaneous
groan. 4fter the prayer there were fif teen humnas in which the whole

¢ mgregation joined. these hymns were begun bg five or six of the

men in the circle who & ted as leaders of the choir; during this
hymn all were kneeling and kept moving their a:ms up and down as if
to aid in keeping time
The AWOEEsd alrs were simple, resembling the monotonous Indian song whih
I have heal'd them sing while pa3ddling their c anoces., Eachwas somewhat
different from the other.[&ll kept good time and there were
no discordaﬂt voices.'fhe hymns were succeeded by & prayer, as at

first and t hen the service ended. My ignoramgce of the language
proevented me from observing much of this service but I wwas strick

wth the earnestness and reverence of thewhole assembly, Aii eyes were
cast dowmm to the ground and I did not see one turned
toward us, who must have been objects of curiosity as e&=f chiefs and
strangef's. It is about five years since these things found their
way among the Ipdians of the Upper Columbia. 411 wer e dressed in

their best clothes and they had holsted a union jack outside

the lodge. “he whole lasted about threeOquarters of an houre(Gairdner:
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notes on the Geography of th: Columbia HRiver, 257,)

T is procedure so closely parallels the Smohalla
ratual that we must conclude that we have here a source of the
latter., ?Nzt that :‘ ImealN to imply that the sources
was specifically C@s0 Cayuse or Wallawalla; it ismore thanlikely tha
t is procedure wa common to all the christianized tribes of the
Snake-Columbia region at this time o I will return to
this latter when discussing the_ﬁ;x;niohalla cult,
..P0 fsr we have accumulated evidence that in the period
1832-36 a set of Christian rites compounded with native
practices flourished in the Snake=Columbia regione We have direct
ey-idence of it among the Flathead,Nez Perces, “G=ge&dd “ayuses and
Wglla Vglla; wemay infer it for their immnediate
Salish ami Sahaptin neithbors and we know thaf it reached
as far south as the Shoshoni in Southern Idaho and west to the Upper
Chinookp or Pahaptins of the Palles.
e WithTHE HISTORIANS OF THE NORTHWEST WE HAVE EVERY REASON TO
BELIEVE THAT THE CHRISTIAN ELEMENTS WER X INTRODUCED BY T*E IROQUOIS OF
MONTANA.
..Ihave identified withthe Prophet b_‘ance this cant® h@
Bt in two days..first antedating the arrival of the Iroquois in
Montana in 1816-20 there 1is the native testimony gofihg IXBB and the mec
records of fjoss rid Thompson in 1811 cm cerning elements of the
complex,.8econd we may enquire whether there waf an Iroquoian background
similar tothe Prophet Dance which might have been carried to the west.
I” this connectia it is natural to look tothe then newly instituted
&l religlon of the prophet Handsome Lalke which at the very t imede these
twenty-four s t out fro Ygughnawaga seized so strongly on the
Imagination of the Iroquols in the east., Handsome Lake had been preaching
his new do@On@nd dispensation for some sixteen years prior to his death
in 1815; teaching that salvation for the Iroquols lay in avolding vices
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from contact with white civilization by deliverately turning
their backs on it and returning to the pagan past. At that t ime only
a portion of the Iroquois were christian (Arthur Parker, The Uode of
Handsome Lake, the Seneca Prophet, Morgan. League of the
Iroquois, 217-48, Efeauchamp, New Dp peligions
The Smohalla Cultes

the C,r istianized version o the Prop et éult has
current existance in modified guise as the well know n smohalla cult
and the Pompom religiod, ‘f’he smohalls cult is almost certainly a direct
off-shoot of thecult of the 1830s.

Yhe Smohalla cult made its appearance among the Pghaptin tribes of the
interior inthe 1860s® or earlier and played an important role in
fomenting the Nez Pérce and Bannock wars in the next decade.
iy persists tothis day, stf1ll confined for the most part to the Sahaptins
with additional, probably derived f'gﬁs, known locally as the Pompon or
fegther religion .

(There is some question of the distinctiveness of the S,ohalls and
Feather Cults, Vasual statements of informants on éastern t@ashigbton
reservations im lied that the Fegather-Pompom religiof/ 1s no morse than
a modified form of the Smohalla cult. But Dr.&eorge P Murdockhas
found that at leﬁs‘,ﬁ the Yenino of “arm Springs distinguish sharply
between the Smohalla and Foather cults 5 voth now extant on the
reservation. )

The Shaker religion, avowedly a Christian club was almost certainly
afifected 4t its origin by the Smohalla revival althoughthere is
a‘%omewhat remote possibility thatsome of its roots still lile further
back in the original form of the prophet dance. frhis religion had
its inception in 1882 in southern Puget Sound, spreading ultimately to
southern Pritish Volumbia and as far south as northwestern California.
It has & flourishng existence today as one ofthe principal faiths of
the Indians ofthe coastal districtse.
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Both the “mohalla cult and the “haker religion have b een sadly
neglected, although they ofier unique opptunities for the s tudy of rel
glous syncretism. *he f irst has been particularly ignored
ther 1is not even & single description of its present-day ceremonies
in printe My purpose here is merely to outline its source and
diffusion as wellas maybe an t o make but passing ref'erence to
the Shaker affair,
(I have been @B unable to find that Prophet dance or Smohallacult
doctrines played any part in the Yakima war. There is only a ‘?ossible
. refeRence in a letter of George G&éﬁ, Nov. q27, 1857%"A very
¢ urious statement was recentlyf made me by some ofthe I,diansnear
Steilacoom, on Puget Sound. They said that the Klikitats had told them
that Choosuklee, Jesus Christ,had recently appeared on the other
gide of the mountains, that he wa: after a while caning herg when the
wmites would be sent out of the country, and all would be well for
temselves, It mweded only & little r eflection to connect this
secord adventuw ith the visit of Br:lq:ham Young to the Flathead and
Nez Perce Country."(Manring, f;-mquest of the Coeur 4
/}'lenes 58) This W0 was written of course at the time of t he anti=-
mormon furore and may rather refer to Smohalla or socme other prophet
of t he day)
So far as prophets and doctrines are concerned the ®mohalla cult was
substantially the Prophet dance. It differs however in its ceremonial
forms, which it car}be shown are probably derived from the
Christianized version of the 18308 and not directly from the

o lder Prophet dance rites,

‘he origin® of t he cult is ordinarilyascribed to a “Columbia

river “ahaptin, Smohalla., “ertainly his persmal influence was

great and he may have beenresponsible f or the particular combina tion

f celements we wassociate with his name.But it is not
only clear that his prophetic role and doctrine were merely temporally 1
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local expressions of the older complex we have b een tracing but
that ther: werc other prophets concerned in this particular cult.,

Precisely when bmohella began his prophetic career is not clear,.

Born gbout 1815- or 20 Mooney statedee. “hortlya fter the
Yakima War, probablysbout 1860, he disappeared ,left for
d ead after a fightee
Other prophets or visionaries appoar in connection
with this cult precisely as in the older Prophet dance--Money
Mantions Kotai-aqan, an early high priest of the doctrine among the
Yakimasee.Other prophets wers also known to the Tenino,
Somewhat confused evidence from a Wishram informant that more
t han on@ "“ishram had died and returned with revelations fram
the dead was given by way of description of “ﬁlﬁ"-’iohalla cult.
One wuchwas the informant's uncle who had an experience of this
sort about 1880-85. Curtis Wishram information cited below is that
te rites wereheld frequently during the  ar when someone had dreamed
the maral injunctions that enter the doctrine. A Klamq"h informant
gave slmllar testimony regard ng the cult durng its very brief
existence in that quarter. ‘hese few data offer evidence that
Smohalla was not the sole prophet of his cult and that others received
revealations during the performance just as in the prophet dance and in
the later Ghost dance.

Doctrinallyfd th “mohalla cult was good Provhet dance.I t was held t
that a terrible convlusion of nature wo 1d destroy when the world
whenthe @reator would restore the halcyon days of long ago and bring
the ded to dearth.# strict adherence to Indiandress and
aes of 1life an an upright 1life wasenjoined on all true believers for
only such wold perticipate in the final esBaded0doAd resarrection.

In this rendering ofthe ancient doctrine however emphasis was laid

on active animus toward the whites and their ways. It is not
merely that @rHd6ddgd pristine conditions would be restored on
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doomsday but the whole poihtof the wvent was the destruction of
the whites. & cen the earth-woman doctrine was taken so literally
that no interferenc with her was permitted there would be no
parcelling of the land and above &all no tilling of t he soil,
(Myoney cited, MacMurray sited. Spier and Sgpir, Wishram
bthnology, 251=-b4,
Report commissioner of Indian affairs for 1877, page 213,
"Dr., Murdock !femarks;"The ‘enind Smohalla cult is anti-white
to be sure, but I doubt verymuch whether the animus at least today, ia
a s strong as you herly suggest. I did not coms across any notion in
the Tenino-Snochalla cult or elsewhere of an earth-mother nor any religious
opposition to agriculturee’eees
‘he caremonial of tH s cutt, so far as known, does not
ordinarlly follow the original Prophet Dance patterns
of circular dances but is rather a churclike ceremony.
Good descriptions are wanting, yet there is reco d of a circulaf®
dance in the Tenino 736rry-game ieutival, at least.Mooney s tated
that regular services took place on Sunday mrning, afternoon
and evenige.'There are also services during the weekb esides
special perlodic obseirvances such as the lament for the dead,
particularly the dead chiefs, in early spring, the salmon
dance,whenthe salmon begin to run in fpril and theberry dance
wen the wild berries ripen in autumn."The descriptio. of the
ceremon al of the salmon dance will answer for others as it
differe @0 only by the addition of t @ feast 10(Mooney, 727,
Permanent buildings were erected especially f or t hese
ceremon &s af least in later times. I: 1884 there was such a church at
eriest rta.pids.'.; it or a successor was still there in the 90s, “nother
étood near Unionq_ap, south of Yakima, where I saw such a structure in

1922, ‘hat ofthe Tenino was aseen by Murdock on the Warm Springs sre

reservation in 1934, There may haw been othersj a “ishram reference may
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be te one in their own villate at Spedis near the -Yalles,lhe
churchwas the familiar mat-covered long house of the “cuthern
Plateau, rgctangular and gable-roofed. “mohalla's at Priest
Rapids was seventy five feet long by twenty-five feet wide and
that describ d by the “lshram forty or fifty ® et long by four or five
paces wide. ':L'he present day building at
Yiarm springs is a plank shed--a substitute retaining HEESH
¢ ssential features of the old mat lodges--neaRly 100 feet long
and twenty to twenty -five feet wide. It is oriented east and
west with entrance BG=@80 on the south side(formerly two
entrances at thispoint) Inside the space at the sides amnd ends
are reserved for spectators or tather the west WO end is reseved for
officers and drummers; & smooth dirt flioor reserved for t he dancers
i s bounded by a low plank border. #t the east end is t @ stove(originally
fire?) which has ceremonial importance(Data from ¥r. Murdock)
Smohalla'sbuilding had attached an open Spacee...etc.
How far such buil ings were reserved for church functions is not
knovm; ®mohalla's served as h s residence as well,.

IN the ceremonial of the salmon dance as described by Mooneyee.
(Not copied) inMooney report, ;

The same ceremony wa$§ seen among the Tenino of Warm Springs in
1934 by‘-’r.(zeorge P. Murdoc,. Since his description agrees even in
details with mooney's I give here from his notesonly
particulars of differe:ce,

“hile the building lay east and west its entrance was on the

south side.%he "speakero was here the chief, provided with
a single hand bell, * here was no farmal entrance but the sxB8
@RU sexes were sepa ated. &3 abowe. ‘he ritualqrink of water followed
the bites of food. ‘he dance s however preceded the ritual
ratinge.There was no balancing on heel and toe but there were

numerous dances of the shuffling side-step variety moving counterclockwise
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in each of which were two or eight participants, always of one

sex but of all ages. ',‘hare were several speeches at intervals

betwcen the songs and dances, presumably with moral praachment,
ending with tl® cry "al.” *he exit ceremony, with turn and bow at

the door, agrees exactly after the dance,the participants stood

o, bout outside to return, later to partake of til® feast, in which the
entire tribe and any visitors (including whites) joined.

Mueh the same ceremony with interesting additions was seen by

g cMurray in 1884 at Smohalla:schurch at “rrie Rapidse.e

(Copy mmitted,..tave copy)

Among eeggerreml the “ishram the ceremonial had verymuch the same form,
The bell-ringing and antiphonal responses wer: lacking according

to the availogble account of their services but t he first at

least appeurs in a description of a funeral,

"Theywrshipped the sun, chiefly, sometimes they spoke of the

moon and s tars in this connectione(I have pointed out elsewher

among the Klamath thehand-drum, itself a recent

relatively acquisition from the north, was inr ecent times decorated
with s tars painted on 1ts head. L'nis xseems tohave been derived fram
t %\e practice inthe Smohalla pompom cult(Spier -Klamath Ethnography 89)

I,, thelr prayers they mentioned t he sun more frequently. Lt he one who
prayed stood up in the c enter of the house, t heir church--he or sheg
would speak in a very low tone while another weefdspdBikodfd dddde besid

him would repeat the words louder. *s soon as

e was finished the drums were béaten, """he drumniers were g one

end of t he churche. # row of women down one side and a row of

men down the other danced face to face. :hey danced in place,

hopping up and down, withthe ir extended right hands,holding an

eagle tail faather.! I_ana count of another informant the dancess
held their a ms flexed, swinging the ir hands back and forthb efore their
c hests,

"The church costumes were decorated with eagle features and yellow
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and yelllow paint. + helr faces were painted with various colors.
The wings of eagles aml other large birds were used as fans when it
was warm. (The lower ends of these wer: buckskin covered, )
"The one who preached was a person who had died and coje to life
g gain. 0" this account te the I,dians never buried sooner than f ive
dyays and nights a since many ofthem came to life again. Dr,
Murdock obtained a similar statement app rently appoicable to the
Wasco, that burial waspreferably deferred five days'"becguse the
dead sometimes came to life again a day or two after death," The
Tenino on the other hand usually bury on the dayafter death,)
He¢ told what he saw in the other country as they called it. Some
saw the same things and people there; others saw different things., *hi s
®ligionwas strongly believed in and is to this day by the older Indiams,
They know there was anoth er place to go after death in this world.(Spier
and Sapir--Wishram 6880 “tnhography, 252 o the hand drum see p 201,)
4 description of a Smohalla fimeral among the Wishrem adds
detailss
"The body was taken to a long house, a church,not used for secular
d ances. ® row of men faced the body on one side,a row of women
oppssite. Perhaps three ofthe men had hand drums of the
tambourine type and one a little bell.:"hey stood 1n place
8 inging. Then the bell was rung a little and sone one stepped forward(The
widow or another relative and prayed. )They c ontinued
this thr ough the night until sunrise,varioc us men praying betw en intere

wls of druming. , “nd singing.The body decked out, w&8S then
carried to the burial vault, on the island of tte dead in the

Columbia river) inthe easiest manner,
A varient form has been described from the same people, again
lacking Catholic ritual."The “ishram still (circa 1911) practice s
form of so-called dPgRdPdéd @0 dreamer cult o0® of which the
later religion of ®mohalla is a we ll-known development. '.ihe ancient

¢ ustom 1s thus described by an old mang
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At irregular intervals, probably six ore ight time Quring
the year, either the chisf or sane other prominent man, having
dreamed, stood in the centre of the village aml announced in a loud
v oice thzgt on & certain day he wished the people toassembl at his house
I, thesummer time the meeting was outside. On the appointed duy
men arnd women tied a few eagle down feathers In their hair and
with bird-wing fans inthe ir hands came to the house. The man
vho had summeoned t!em made & speech:"NdlEHad "Now my
peo ple, I want you to do the right thing and help sing the
song I am going to singe. " He beat his drun andbegan to sing and to
dance up and down. ’*wo or three others, e ach with ad rum of
d ifferent pitch stood in & row at his side, #fter t his song he spoke
again:"I GO dreamed that a persm spoke to me saying:"You must tell
the se people to try to do right and to be careful in whqt they do. ‘each
t hem this and tell them this.'" He cantinued in this strain.
The pepple giving close attention f ar they had great congidence in
d reams, Lying, stealing, trouble making, killing without cause were
recognized as wrongand those who did such things were not highly regarded.
Hoving finished his exhortation he 886 struck the same drum and be gan
to sing, and the people danced up amd down or in whatever manner the
dreamer night dil'ect. Some three or four songs were repeated over and

overand the @I people dispersed.(Curtis, N rth “merican Indisn VIII

175.

«oM, litary sourcesmay not have provided veryj che. he flags for

3
instances, may bwell be derived fro their use in the cult of the
e ighteen~thirties, CGairdner , in 183&,noted that the ¥“allawallsa
raised a Uplon Jack in connection with their performance, and
Farker in 1836 danced araind a flag pro ided by a white man.Those
in charge of the Hudson's bay 00 company at the time made a practice of
moviding the I, dlens with flags as an open declaratio of Biritish

territorial claims., The Indians for their part seem to have

J
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adapted thesc to cult purposes.

IY brief 1t appears probable that the so rce of the body of
“mohalla ceremonial was not in the contemporary missions but in
the less pagan potions of #te eighteen th rty rites. Lo ve sure ther
can be little questio +that mission experiencs sharply affected
Smohalla or whoever was responsible for t he configuration of
1860~70 but it can be doubted that it provided the prototype.

The ultimate source then appears tobe the brand of Chr istianity
brought in by the Ipoguois of Mgntana,

The bell signals which also 88 figure so prominently in Shalker
mestings appear to ha e taken among the the Indians throughout the
region as early as the First Catholic missions.lThere 1s a possibility
that t his too goes back to t s MOntana source, but this is doubtful
In 1841 Drayton of the “ilkes party obse ved some un dentifed

Indians on the south bank of the Columbia river, some 15 miles somfH0
above John Day river."At sunset, & the lodge of t he old chief, a
little bell was run, vhen allrepaired thither and joined in
devotions, the leader praying very loud.O, the prayer being finished
they com enced gambling andkept it up all night; but when the sun
rose they again r esorted to the lodge of the chief for prayer
as before( (wi{ci&s NaRrative IV 402,)
Again in 1853 about teN years after the Catholic missionaries
Rd arrived Suckley wrote of the Kalispel: “S;ortly after owr entrance
“#1l-o-sturgh rang a little bell ; directly the lodge was filled with
the inhabitants of t he ¢ amp, men, women and children who imre diately got
upon their @knees and igp/eated or rather chanted a long prayer., in their
own language to the cre¢ator. Ihelrepetition of a few pilous sentences
and invocation and & hymn closed the exercises..lhese prayers etc.
h ave beent@2® taught them by\pheir kind missionary=--" Suckley in
Stevens report of Explorations 294,
We & e mfto say much at the present time of the b ackground of



clearly aboriginal elements; mamely the hand drum and

feather plumes and fans., ‘hese have so large a place int he modern

form of tl® cult as to provide its name, pompom, ie drum and feather
religion.We do not know their functions nor tis attitude of

the devotfes toward them. ')J'_'he hand-drum is demonstratably modern

in the southern Plateau. Perhaps both elements came with the relative

récent accession of the Plains culture ﬁhich may not be earlier than

the acquisition of the horse,

The hand=-drum was widely known throughout the northwest coc st and
plateau, but drumming by beating on a plank, bloc or box seems to have
been more characteristic. the hand drum is the circular shallow
tambourine type having but one face and with thongs crossing
the opposite opeN face to provide a hand grip. 1, some instances it
is rectangular..Jhere are records o f drums but without description among
Carrier, “nileotin and Kwakiutl. Since the large double headed drum

isnot aborigina])here, I presume that these were hand drums, "_"he
circular hand-drum is definitely on record in the interior for Shuswap,

Thompson, N rthern Okanago, Kutenai, Coeur dilene, BNez Perce,

“ishram, % asco, Warm ®prings, Northern Shoshoné (leit-§huswap) for a Snake,
group below Fort ¥allawalla in 1841(Ge§rge Simpson, Nagrative of a JOurney,
163,)Klamath, Surprise Valley Paiute, Bannock and Paviotsojon the

coast for 7lingit, Nootka, Makah, Kallem, +‘wana ¢ “uileute and Quinedlt,

(Niblack Coast Indians of Southern Alaska) from the takelms southward

through Yalifornia thefe was an area devoid of the true drum with only
the substitute foot-drum known in north central California and

beaten baskets inthe south. Drums were probably lacking until recently
through aZll the western ;Basin, also.

There is evidence that the southern @@ plateau was originally a
drumless area,. ‘1t is wholy lacki% among t he soithern Okanagones.

esthese data sugpest that the hand drum waj spreading through the
sowthern Plateau in the first half ofthe century at abowt the time
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that.the Smchalla cultwas budding from the Cnristianized version
of the 1830S¢ee |
Sumuarily s peaking the bf;';!ohalla cult has a Gfddd multiplicity of
sourcese. Its doctrines and the propheti ¢ revelations were derived
fran the older Prophet Dance comlex, perhaps directly, perhaps by way
o the christianized version of the 18308, The latten compound f urnished
t he chief ritusal f orms wi ththeir semblance of U’iristian praétices,
In turn these were Beinfarced smd augmented from the local missions
in the middle of thfcentury; the military posts may also have
contributed pomp and parade, readily digested by these Plains-like Indians
of the southern Plateau. Hand-drum, eagle pitsEwwd plume and
fedther fan, wholly adventitious to tke original texture of
the c omplex were assimilated from \édlrection of $ plains and
a ttained an unusual prominence as ritual articles,
It must not be forgotten that first and last the Smohalla cultwas
ot Christian, It made use of Cpristian ceremonial forms,
probably largely unconsclous of thei r Christian origin.
But doctrinal emphasis lay on the 0ld notions of impendinﬁ destruction
the return of the dead ard recurrent prophetic revelation.?fhe aboriginid
G elements of drum and feather bulked large, probably EBG
hecause they wer: definitely d ivorc:d i‘rox.:lall assoclation with
the whit es B8O and their religion,
It isbot easy because of the paucity of informatiow to definite the
d istributiav of thecult in any complete way..
«..The agent of Warm Springs reported.. the following year, 1873,
they were induced to do so, leave by the influence of bad men and
also theya re believers in a superstition known as the Smohgllah,
This religion if such it may be called is believed in by Nearly
all the YOHEHLYW Umatillas, 8pokane , a great part of the vakimas and

many renegades of otleer resservations,

..Itvaqébout this time tha¥® the cult spread southward to the Klamath
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and possibly to the Izigdoc. This is yractically coincidental with t heir

a¥rcceptance of the @aose dance religion(f rokg the south.
&oley Sall, inf ormant, sAated that the Smohalla cult came
from the north =t the time of the Mddoc war, 1e72-75,but did not
b ecome r=2® rooted for by 1875- it #SEE®® no longer had a hold
on them, The Ghost dance had alreadﬁnade its a ppearance a/ong the
Klamath who acquired it in 1871 (1870%) from the Paiute
resident on t heir reservation.i'hey in turn had it efrom the
@et0 south(SPier the Srost dance.) Quite obbiously the Smohalla
a octrinafzmst have served as afi'irmati@N of the “host Dance @&
beliefs but the ritual of the ﬁatter alone was I ollowed.?rhe di‘host
Dance seems to have the adherance of t he Klamath to a man; the Smohalla
form, on the contrary, made no headway. 7Fhe infomant stateds
A man WS would say he was going to sing ﬁ”fohalla songs; othsers
would come the w»e to dance onze night. Perhaps they would go to
another man:s next nighte They;ireamed to d ance .'i_'he name he gave to
the ®Bmohalla performance, dode-uks siuluks, (dream dance.)
is, so far as I know, the same as that for the &nost dance but he
dzistinguished clearly betw:-en them.
Oi) the other hand we cannot b BBU be wholly certain that the Modoc
ysccepted “mohalla. A.B. Meacham, who took an active part in the
Modoc war wrote:"It cannot be denied that in every I, dlan camp
a long the frontier line there are &80 sympathi?ég with t he Mydocs but
nowhere were they in sufficient force to precipitate a general war
glthough the new religion proclaimed by Smoheller had found leaders
everywhere and was gaining @ strength by every victory won by
Captain Jack)‘fhe Modoc fkeader) Meacham;;-4figwam ami Warpath, 510-551.
fhis does not explicity ascribe the Smohalla éult to the
todoc, #t the same time Meacham is authority for the
statement that at te time the MOJoc believe d in the €mfning

resrrectio  of the dead and the annihilation of the whites..
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*he cult was also pre ent among tke Nez Ferce, & by the earliy
seventies at le:ast(spinden's Ngz Perce Indians p. 260.)
E.A Hoytwte oi the causes o’f the Nez Perce wars
& Long as the Wallowa Valley r mainedunsettledChief Joseph and
his followers retained i1t in quite possession under the full sway and
influence of Syohalla amd other dreamers ormedicine men, who held that
the earth was part of themselves,andt hat Chief Jeseph had a right to
r oar] wherever impuls@ or inclina tion led him.ﬁeport of bommissioner of
Indian affrairs, 1877,
“t the time of the war @@ 18790 1877 the hostile portion of the
Nez Perce were under the sway of the “mohalla cultists(Commissioner
of Indians affairs meport for 1876,)Also Howard, also report for 1877,
The opening of the Sannock war of 1878 follo on the heels of the
Nez Perce campaign. Howard implied td that the Oregon Paiute and
Wan‘nock were aroused by one of more dr amer prophet-prie=ts
referring ®%W in particular to Oytes, the Pi-Ute Dreamer as leader .of
one of the hostile o ds.H ward $BU§dd 376, 378-9; 3591-92 , 398, 419,
382, 410)fe inf rred that this was Smohalla inf luence which seems
qul telkkely since Gza.‘ﬁ\,tse » Umatilla and Colmubia, ie, the non=-
reservation Sahaptins of Priest “apids were =@ present among

the Bannacks as allies, “t the same time wemust bear in

nind the possibility that what these Phoshoneans held was the Christianzed

v@ersion of the Prophet culte *his we know reached the Shoshoni in

8 outhern Idaho in 1832, "“ith no descr|ption of their@@®0 ritual and doctrine

we are in no position to decide,

'Ihe area coversd by the Smohalla cult in 1870-80 seems to have
includéd the solid block of Sahaptin trives from the Yalles and “arm
Springs to the 1fé’;u:te:r'root mountains in Idaho, together with their
imrediate neighbors, Ca-yuse, Wishram,bUasco and among the b9.15L:3h, Spokan )
atgreater remove were Klamath, possibly Modoc, Wrthern Faiute and

Bannock. It is curious thatthe movement did not vitally affect bejgond
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affecty any beyond the limits of the “ahaptin trifes. Was this
because 1t was so fiercely nationalistic.?
It is barely possible that the cult reached the tribes of S5Siletz
Reservation in I:lrester Agent. ;he agent in charge wrote in
1877"Some opposition to progre s of Christianity among them has been
Manifestesece..
Precisely where the Feather Pom pom religion flourished during recent
decades is not on record.zhe Yakima reservation)A questionabl e statement
of the! Vakima doctrine, annual feasts of first fruits, roots and
salmon and tls waning of the cult weren oted by the agent in 1897 (R'eport
comnmissoner of Indian affairs for the year 1897..299) The
“ishram, “asco and probably thelr Sahaptin mneighbors at Spedis and
C elilo near the Dalles are involved. I would also leok for it on
the Nez Perce and Umatilla reservations.®s noted above the "E‘enino
of Warm Springs distinguish themselvisbetween the feature and Ppohalla
cults; a few are feather cultfés, t he bulk Spohalla devotees. Some
¢ the Northem Pafute the eastern end of the Klamath
reservation may also bezlong to one or the other of thess cults

I hae not heard of it in Palish territory in Nirtneastern

Wgshingtone

The Snaker religion.
The Shaker religions is different from any we have so far considered.
Nhrmally Christian, in actual practice it is an extraordinary blend of old
shamanistic performance with €atholic ritual and SN

il here
haom 18 the

Protestant doctrine. ‘;:he sole reason for fonsidering

possibility tha its incep_ti,on was induced by the¢ Smohalla movement.
The sect ostensibly had its origin with Join Slocum a Squaxin Indian

o f ®kookum Baypéear OZlympla at the head of Puget Sound. v

November 1882 Slocum died and on.his revival gave notice

that he had beenat t he gates of heaven.(This is fihe date given b}
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Bgls who is unquestionaly correct. ' ickersham gives Octorer 1881
but 1t is 1likely thal he confused it with the actual death of
Slocum,_:s predecéssor in thsryear--Mooney-Ghost Yance religion
751,)
«.566 MoOney.

there 1s good evidence that the Indians of Puget sound were aware of
Smohalla and his activities. there wa® for instance, aman
of Green River and Suise Creek who about 1880 as a small €&
boy visited the prophet at Lake Keechelus just east of the
Lascade divide. the pFprophet vgave him his own mame, Smoxeie(Ballad,
Some tales of the Pouthern rPuget Sound “alish,

Ihere was constant communicatiof) of the Found tribes with the Sghaptins
across the ¥ ascades much visiting and intermarriage and most of the
“glish east ofthe Sound spoke sane Sahaptin dialect as a second
t ongue(Ballard, Mythologye 35.)
ee.It 18 not suggested that this proves that Slocum had his inspiration
gfoan the Smohalla cultftut that ,fn the circumstances it is quite
possible,
Shaker ritwl has in general three occasions: Church services,
airing the sick and grace at meals., Data are not at hand for any
length description of these ritualsq.

The church on the D{gokomish reservation where Iattemded a curing
perfarmance in 1922 was a rectanj'ﬂlar farm(building. Benches along The
#8 8 ides of the room seated the spectators who werg¢ placed
indistriminately, men, women and children. 4 bove them at intervals
along the walls were rude brackets, each holding a/single lighted candle
/Qt the end opposite the entrancg was the altar, a table c overed with
a white cloth on which was mounted a large wooden cross., Ihree lighted
candles, symbollc of the HOly IJ"r:'t.nity were set on the cross; one
on each arm, the third on the &8 tip.A pair of candles stood in front

of the cross. Se eral large bells w;th wooden handles of the type known
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as dinner bells or such as are used in country s chools, stood beside
it on the table. these were used lateR by the bell
ringer to provdde the rythmic accanpaniment to the dance It maybe
noted in practice tha the shakers make no use of drums. Several
religious pictures of the ViBgin, the Sacred Heart and the
}Jike were fastened to the wall behind the altg_‘r. Similar altars
with pictures stand in Shaker houses, one was seen among the

¥ shram of the Yakima reservation several years later, Waterman notes
thatthe principal functlonaries in the ceremo.ies werg white cassocks

(Waterman, the Shake Religilon, 50l. So much seems indubitably a
Catholic mission G imitlation.

The church service consists first of a sermonwhich serves to qulet
everybody dowvnand induce a feeling of solemnity. "fhe leader t hen
turns to one of the worshippers who stand facing him and says pray. Ilhe
member calledon delivers anextemporaneous prayer which like the sermon
is in the native INdian t@8# language, at the close of his devotifons

Meda repeats the others following in his words in a deep chorus:"]}? the
rame of the father,the Son and the Holy Ghost, it is well..every
member of the Shaker congregation in turn(every cam vert that is)
leadsh prayer ox;éinging or both.At the close of each petition the
wellr emembered chant rolls forth%in the name ofthe Father ..deep
toned, thrilling with fervor and a thing moving even to a neutral
observer, 4t the end of the terminal prayer a deacon or
assistant grasps two of the bells andb egins to shake them as
Indians do a rattle, one in each hand in & pounding rhythm. ,the progreass
O@f t his deacon around the premises in a sort of crowhop followed in IXEEED
Indian file by the devotees isf??:ol'lpanied therefore by a considerable
din. .Meanwhile a song mounts up in time to the clang of

the bells and as each dancer passes the alt%r, he or she revolves

oﬁgg’-.ﬂ‘. This exercise or parade is repaated as often as n ecessary

@ convenientn. *he worshiyppers oft en in going by the altar pass
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their hands through the flame of one of the candles, t r;ing to

purlfy themselves by driving away sin. #t the closeof the dance or
parade every worshiper shakes hamds or touches harmis with every
éher worship erand with e very spectator, sometimes blessing his
vis-a-vis with the sign of the cross-- In allthess performances
r hythm is very strongly marked, the Subject making many voluntary
gestures,which @pass in some cases into the tremor or shaking spell
which has given the sect i1ts name,(Waterman, op cit 501)
In the curing rite I saw at Sknkomish the file of participants made
& clockwise circuit of the room, invariably crossintg themaselves
before shaking hands with each specator in turn(laying palms
together withoug graspingand giving a single shake, up and down)
Shaker emphasis is rather on caring the sick than onrelative
Impersonal churc h services. +he sick or allirng person
1sput in a chair or bed and the operators gather %. 4 general
8 ituation appropriate for a cure is brought bo t bya ranging
c andles acrosses ad religious pictures am 8inging and
pgaying. "Lhe assumption on the part of the believers is that sickness
154 produced by sin, bsin being soms th ng that canbe bodilyr smoved from
a person by manipulat ion. “hen the patient, forexample, is in the
poper frame of mind, t hey pass their hands over the body
graduallyw orking the sinfulness to his extremities and then
gathering it up in their hands and t hrowing it away. ;‘he pantomine is
often very clever 6fi and convincing, 0" occasions them may vary proceedings
by passing a lighted candle along the patient's limbs to burn away the
sine. J‘t is conspicious that the shaking exercise in i1ts most noticeable
f orm, usually seizes the persons who are curing the sick. I hae
observed some shaking during t e course of the Sunday service in the
church though a la ge part ofthe mowements seems to be voluntary b wy

B invitingshaking spell or trying to induce one. “he people who

treat the sick however, very often have shaking visitation to 8 ch a
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the
degree that\ap}a/re completed lifted out of thems elves, become suffused

with religious emotion amd ringing the bells in a perfect fury and not
seldom loding their senses, ® Paturday evening mee ting is often ¢ alled m
the church for the purpose o c uring sick people and the

excitement at that timemounts much higher than it does in the Surd ay
services, (Waterman, op cit 502,)

eeThe third recurrent rite is that of grace at meals, ""'he

common form of this calls for the tinkling of a small handbell

by the leader before and after grace; present crossing t emselves in

ungon with him and intoning a prayer to the ‘rinity. 4 candle may

be lighted during the performance. ‘his 1is repeated a t theclose of

the meale. (Waterman)
e.To turn now to specific ®mochalla resemblg'mces Iwould like to
point tothrce., I 6 all probability the elements resembling those
of catholic mass (altar, tapers,bells, cassocks, prayer and responsdes
thes ign of the cross, genufluctions before the @LOGEr altar
mDsO were brought in by communicants of the m ssionstations in

Puget Sound.ut t here is a possibility that mch of this was

derived from the bmohalla cult or their incorparation suggested by it.

My second point relates to certain ofthe rhythmic h and movements,
p rimarily the fanning mdfion in front of the f breast. “his it willbe
recalled ws 8 a characteristic “mohalla gest e which i1 nturn prooanly

s temmed from simlilar motions used in the Christian canpoundsd cult of

the eighteen~thirties. )As seen bJr ownsend among the Nez Perce and

Y irdner among ti® ”‘allawalla)We cannot éoe certain that any of these
dements were derived frd‘t, the smohalla Bcult but the possibility is well
worth investigatibgg. -

# gpecific accretation fromthat cult can be demons trated Ffrom
the °mkefs on Yakima reservation. If mooney 1s right the®0 sacred

colors of these people, as exemplied by the use ofyellow,

white and blue candles, are identifical with the threc flags flown frm
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from the “mohalls church. IF both yellow represents -heavenly light
of the spirit world or is symbolic of the celestial glory; wh ite

represnts earthyy lighta nd b lue the skyee.

"Z‘he Shaker religion..was cazrfledeast of the C ascades in the early
e ighteen-nineties..“he quotation above contimes:"They are(in 1893)

sending out runners to the Yakima east of the Cascade mountains and
expect before long to make an effort toconvert that tribe,

0 .dold.man..dreame. spilled foods,evil spirit..do not Pick upee.
"Beforle this time there had been a great famine. “he peop e had then
" Bd no prayers, no worship, only the belief in the animal spirits which
appeared in dreams and fasting . In the famine nearly allt he people

died: only a few were left, “fter the worship dance wa$ dregmed, Just
divisions of fish and game were made andt here were no mom qus rels
bhtween individualsstiring - for leadership. Peopde t en went hunting

only in regularly organized parties amd the game

taken was divided equally among the people w-o needed meat,

The Yolville, C:urtis staved, 'tgve been known to destroy their
winter's® supply of dried fish at the command of a ¢ prophet inthe
belief that the end of tle world wa & at hand,.

Other data on the K,tenail, have beenrecordedamong the Blackfoot
#Wissler and Yuval, Blackfoot Mythology 157-59,)
"A B Jutenal man, long ago, retur@ifig0 died returning with a
evealation end dance which he g ught. He said. I have come fromthe land
of thedead. I lave come to teach you more songs and prayers, ‘hen he rose
and picked up a small bell..so he 1lsd the dancers around in a circle and
keeping time with the bell sang the songs he had learned when in the land
o the dead.....Now everyone takes part inth s dance before he goes
out to hunt..theydance in the evening and at night theycan seein

dreams where game is to ® found,
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ﬂ'he Shaker handshé‘g’, as s3é€en at “foppenish, conSisted of laying
the palms together so that on.y the fingers crossed those of
one's vis-a vis(without ggrasping hands) and moving them

8 lowly up and downe Then each crossed hiself.



